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General Editor’s Preface 


For over two decades, the Department of Ancient 
History, Culture and Archaeology of the University of 
Allahabad has been conducting seminal researches in the 
Archaeology of the Gangetic and Vindhyan Regions, and 
in the social and cultural history of ancient India. These 
researches have been characterised by an intellectual ap- 
proach which combines rigour with sophistication in finely 
balanced proportions ; and the themes taken up for explo- 
ration concern fundamental facets of Man and Society in 
our prehistoric and classical past. 


Both the quality and the quantum of researches con- 
ducted under our auspices have encouraged us to launch a 
new series of publications, under the title “Studies in His- 
tory, Culture and Archaeology.” In this series, we propose, 
in the coming years, to issue a number of monographs 
written by members of our faculty. Through the medium 
of the “‘Studies’’ we seek to communicate to a wider scholar- 
ly audience the results of the work being conducted in our 


department, in the hope that this will stimulate discussion 
and research, 


Under this new series, we shall also be publishing the 
work of scholars who do not belong to our Department, the 
only criterion for selection in the series being academic 
excellence. We hope to attract for publication manuscripts 





ase 


from senior as well as young scholars in universities and 
research institutions in India and abroad. 


The second volume in the series entitled ‘History of 
Saiva Cults in Northern India from Inscriptions (700 A. D. 
to 1200 A.D.) by V. S. Pathak is being released. 


G. R. Sharma 








Introduction 


The historical origins and early development of Saiv- 
ism go back to at least the beginnings of civilisation in 
India. It is well known that Marshall discovered a repre- 
sentation of the ‘Pasupati? in the remains of the Indus 
civilisation. The earliest literary record in our history, 
viz., the Rgvedasamhita clearly attests the worship of 
Rudra. The full sublimity of Rudra is, however, unfold- 
ed in the Yajurveda and even today the chanting of the 
Satarudriya remains without a parallel for its moving power. 
Rudra-Siva is seen to be both Apollonian and Dionysian, 
the god ‘who is shadowed in immortality and death.’ In 
the Svetasvataropanisad we find the first adumbrations of 
the philosophical aspect of Savism. Its connections with 
Yoga and Bhakti also become manifest here. In the early 
post-Vedic age we learn from the Mahabharata that the 
Pasupata had emerged as a distinctive spiritual path by the 
side ef the Pavicaratra, Sankhya and Yoga. 
of Megasthenes and Patafijali confirms this. 


‘The evidence 


Dr. Pathak has suggested that Srikantha, the traditional 
founder of the Pasupata sect might well have been historical. 
A second movement in the history of the sect was initiated 
by Lakulisa and Dr. Pathak has convincingly argued that 
it would be a proper interpretation of the evidence if Laku- 


liga is placed in the second century B. C. It has similarly 


been argued that Somagarman, and Guha 


vasi originated 
other powerful Saiva movements, 


— xii — 


While the light which Dr. Pathak sheds on the early 
history and mutual relationship of the Saiva Cults is full of 
interest, his main concentration in the present monograph 
is on collecting epigraphic data relating to these cults from 
the early medieval period and assessing its historical signi- 
ficance. For any student of history it is thrilling indeed to 
learn of actual lines of Saiva teachers who guided the mighty 
Kalacuri and Cola rulers. Within its self-imposed limitation 
Dr. Pathak’s monograph presents a brilliant treatment of 


an aspect of early medieval religious history and epigraphy. 


Indeed the monograph tends to whet the reader's 
appetite and we can only hope that Dr. Pathak will perhaps 
one day find time and inclination to write about other as- 
pects of this complex and fascinating history. It is a pity 
that few scholars have been drawn to it. If iconographic, 
sculptural and architectural data are combined with epi- 
graphy, pethaps new details about the local variations of 
cults might be revealed. For example, a good beginning 


has been made in this respect about the cult of the Buddhist 
godess Tara in eastern India. 


The most important aspect, however, of Saiva history 
undoubtedly lies in the development of Saiva literature, 
doctrines and modes of worship. While Dr. Pathak has 
made some highly interesting and valuable observations on 
this aspect, he could not naturally be expected within the 
compass of the present work to go any further in this direc- 
tion. Even within these restrictions Dr. Pathak has made 
an admirable and brilliant use of varied literary sources. 


His use of the Tantraloka is especially revealing. It is well 
known that the various streams of Saiva tradition vary not 


only in superficial externalities but also in their metaphysi- 
cal points of view. 


others are 


Some Agamas are thus dualistic while 
non-dualistic. In this connection Dr. Pathak 








— xill -— 


quotes an illuminating passage from Jayaratha which ex- 
plains that the five faces of Siva correspond to cit, ananda, 
iccha, jfiana and kriya and that the five streams of Sastra 
proceed from these while the Lord is in the state of being 
Sadasiva. The dualistic, non-dualistic and mixed philo- 
sophies are thus variations which arise in these different 
streams, all equally proceeding from the Lord. 


The problem of reconciling metaphysical diversity has 
been a common one in the history of Indian spiritual 
thought. The Buddhists had, thus, faced this problem 
within their numerous sects and schools. The Mahayana 
proposed as the solution of this difficulty the principle of 
‘Vineyabhedad desana-bhedah’. The Saddharma-punda- 
vika gives a graphic illustration of the Great Teacher's 
Upaya-Kausalya in this respect. In course of time the Ve- 
danta with its numerous schools faced the same problem 
and Madhusudana Sarasvati formulated the doctrine of Pras- 
thana bheda, taking his cue from a famous ancient Saiva 
Stotra. ‘The greatest of the Saiva philosophers, Abhinava- 
gupta, had already attempted to reconcile metaphysical 
diversity by relating it to the diversity of spiritual ex- 
perience. In our own times the great savant M. M. Pt. 
Gopinatha Kaviraja has spoken of the ‘synthetic gradation’ 
of Indian philosophy. 


The fact of the matter is that Saiva philosophy, like 
Buddhist or Vedantic philosophy, is not a merely specula- 
tive analysis but rather an interpretation of experienced 
spiritual verities. Now, despite the formal reverence paid 
to the revealed word, in practice Indiaw spiritual seeking 
has tended to go by experience. A process of interpretation 
has thus been constantly necessary to reconcile the word 
and personal experience. This has led to the dialectical 
development of a rich spiritual tradition. The continued 


— xiv — 


vitality of the tradition of sadhana in India makes the study 
of past philosophies and the sastras a particularly rewarding 
and interesting task. Perhaps to some such an analysis of 
ancient philosophical ideas in the context of spiritual ex- 
perience will appear bound to remain theoretical or even 
speculative in the absence of detailed historical and biogra- 
phical data. Consequently whatever scraps of historical in- 
formation can be gleaned in the area must appear most 
welcome. This makes Prof. Pathak’s present ‘work of parti- 
cular interest and value not merely to the epigraphist and 
historian but to the student of religion and philosophy. It 
is, therefore, a matter of great pleasure that this Essay of 
Dr. Pathak, has been published in the form of a monograph 
in the series of publication sponsored by the Department 


of Ancient History, Culture & Archaeology of the Univer- 
sity of Allahabad. 


G. C. Pande 
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S§AIVISM IN EARLY MEDIAEVAL INDIA AS KNOWN 
FROM ARCHAEOLOGICAL SOURCES 
MAINLY INSCRIPTIONS 


Vv. 8. PATHAK 


During Early Medieval Period Saivism was very popular in Northern 
India. Majority of Gahadavala1, Chedi2, Chandella$ and Orissa kings4 were 
styled as Parama-mahesvara. Harjaravarmma and Vaidyadeva of Assam, 
Vijayasena, Vallalasena of Bengal, Devapala, Paramfra and Bhartrivadha 
Chahamana of Western India also bore this religious epithet. 


Several rulers dedicated their kingdoms either to Siva or to Saiva 
ascetics. Thus, Avantivarmman® of the Mattamayira region and a Chedi 





1 Chandradeva (EI, XIV, 197-200), Madanapala (LA, XIV, 101 ff), 
Govindachandra (J ASB, XX XI, 123-24) and Harigchandsa (EI, X, 
pp. 97-98). 

2 Lakshmi-Karnna (EI, Il, pp. 305 ff), Yasah-Karna (EI, XII, 210 ff), 
Narasimhadeva (LA, XVIII, pp. 211-13), Jayasithha (LA, XVII, 
224 ff), Vijayasithha (LA, XVII, 227-30). 

38 PDevavarmman (1A, XVI, 205 ff), Madanavarma (LA, XVI, 202, 
207-10),, Parmarddi (EI, IV, pp. 135-70), Trailokya-varmmadeva 
(EI, XVI, pp. 272-77). 

4 Mahabhavagupta Janmejaya (EI, XI. pp. 93-95), Mahasivagupta 
Yayati (JBORS, II, 45-59), Mahabhavagupta II (EI, II, pp. 355-59), 
‘Gayadatunga (JASB, 1909, V(N.S.) pp. 347-50, Ranabhafija (EI, XII, 
pp. 321-25), Vidyabhaiija (EI, IX, 271-77), Netrabhadja (El, XVII, 
293-95), Kulastambha (EI, XII, pp. 156-59), Ranastambha (JBORS, 
II, pp. 396-400). 

5 aan aIeIATAIATA Fl aat Aaeaferarat 
BRP TATE THEN HARTA ATT FATA 
qa T THT lett T sett TEaeTOTTT | 
fata aed frereaart caaETHCTTATT WT: WLAN 


ELL, I, p. 355 


( 2) 


king of Dahala had presented their kingdoms to the pontiffs of Saiva- 
Siddhanta school. 

The Prabandha-Chintaémani records a tradition that a Solanki chief had 
given whole of the Malava province as a present to Mahakalegvara of Ujjain 
and appointed the Paramaras to administer! it. An inscription from 
Achalagadha discloses the existence of Vijaya- ray jya? of a Saiva ascetic. 
The Chedi records describe Vamadeva who is perhaps identical with 
Vamagambhbu, as Parama-Bhattéraka Maharaajdhiraja-Parameévara-Vama- 
deva. 

Some of the ascetics belonging to the Guhavasi line of Saiva Siddhanta 
were very influential. They initiated in the faith the kings of Varmman 
dynasty in the Punjab and Chedi, Paramira and Chanderi-Pratihara dynas- 
ties of Central India. This line sent its branches to far off south in the 
Tamil and Andhra areas where these ascctics filled the role of rajagurus. 
Inscriptions preserve an unbroken line v1 Saiva rajagurus of the Chedi 
kings running for more than two hundred and fifty years. 

Sometimes, Puranas divide Saivism in three categories—(i) Vedic, 
(ii) Tantric and (iii) Mixed (Migra).3 In the mixed (atéra) school of Saivism, 
the main deity Siva was worshipped along with other four gods. This 
school is, therefore, same as the Smdrta cult of the panchadevopasand. Vedic 
Saiva school appears to be same as Lakuliéa Pagupata whereas Tantric 
school was perhaps constituted by Kalanana, Kapalika and other extreme 
sects. It may, however, be noted that even Lakulifa Paéupata is 
originally Agamic but it is described in the Puranas as Vedic because 
it is comparatively more orthodox and in the beginning it recognised the 
Vedic institution of Varna. The Saiva-Siddhanta school was Agamic. 





1 gareagysad or aft & aeagel area: gt aed Sara sea aaeTTfasaT 
Testy faise caqagea are Sear A 

Prabandha Chintamani, p. 11. 

2 were aM sarees (a4) C aera ceaHeres TeHATea (Ra) U TS 


ftom: araiciaaredaa (8) satent Ua ft aaea (Ra) < HETTATE 
farast 4-9 J. Orissa H. R., 1952, I, p. 50 


8 aifra fea frst frat grad aaa. 

aaeiaqeere aas AAT I 

foresrerrenticaret afer wa | 

ta Ty aa ate era a TTA | 

asta wanted fast creat fe aa u 
Karma Purana as quoted in Srikarabhashya. 

















(3) 
SCHOOLS OF SATVISM 


The Malkapuram} Stone Ins. of the time of the Kakatiya king Rudra- 
deva §. 8. 1183 mentions four schools of Saivism—(a) Saiva, (b) Kalanana, 
(c) Siva-Sasana and (d) Pagupata. Lists of these schools occur in the 
Vamana® and Siva-Puranas,? the Agama-Pramanya’ of Yamunacharya, 
the Sri-Dbhashya> of Ramanuja, the commentary® of Vachaspati Misra 
on the Sariraka-bhashya, the Shaddargana-Samuchchaya’ of Haribhadra 
Siri and other Agamic® works. 

A comparison of these lists would indicate that the four important 
schools with their sub-sects were prevalent in the country :— 

(a) Saiva or more precisely Saiva-Siddhanta school, 
(b) Kalanana also mown as Karuka, 

(c) Pasupata with a branch of the Lakulisa Pasupata, 
(d) Kapalika with its associate cult of the Soma.® 





Saat tanta sera fares | 
faenfaat  qreqaaaraTacraaer eens I 
Vigve$vara, the Saiva pontiff had sanctioned a land-grant for 
ptoviding meals and clothes to the students and ascetics belonging 
to these four sects. JAHRS, IY. 147, 


ore at ofeerarrergyrst Gt Lada areaet ages eorfery 
3 dat: fearqaniea Gaal: TALIA | 
ae aelaaerarsetar: HUTT Ul Vayaviya Santhite XXIX 
4 war wgeat da feed agaferay | agfaenfe aftazaatartigarfon: " 
FAT Bf: HIST: TRUTATTAT | TARAAS HUTA THAT | 
Agamapramayya p. 
5 gait qamfaacer «9 Safadlarseristeareatteciadiead | ara 
afwreagiaat: FITSt: SSTTaT: TTTAT: TATA | 
On Brahmasitra V1. 2-35. 
8 uTeeaereacare: aar: TITaT: Heirs tren fears: arifsaeata | 
8 a tafe aaa waa Walt | ASTI 
ATATRA ETH TS AAT TA 1 weraieied agal =: aifeat: 1 
tat: TIAA ASIATATRTAT | Tat FIST HEMT HERAT TIAA 1 
ad Wad a ores a watery Suprabhedagama, Kriyapada. 
Tgana Sivaguru paddhati, pt. III, Kriyapada, Ch. J, p. 6, quotes Svaya- 
mbhu Tantra as follows: 
Oe: ASSAY TA MATS TAT 1 aT (ST) HH AAA FT TATE TAA: 
“oe Wa Ff Het zag aarat faraofraey | 
The Kapilikas are associated with the Soma-cult in inscriptions as 
well as in literature. © Vide, Prabodha-Chandrodaya, act III and see infra. 


(4) 


Sometimes it is mentioned as Siva-Sasana or Mahavratadhara.l 
Some south Indian inscriptions mention the “six Samayas or cults” which 
have been alternatively explained as (a) Bhairava, (6) Vama, (c) Kalamukha, 
(d) Mahavrata, (e) Pasgupata and (f) Saiva. The last four are the 
same as above. The ‘Vama’ and ‘Bhairava’ cults are not mentioned in 
inscriptions. They may be same as kapalike. The Sankara-Digvijaya of 
Anandagiri mentions some other six sects.2 Literature contains some 
more names, 


1. PASUPATA SCHOOL 


1. HISTORY 
A. Srikantha the Founder :-— 


The Mahabharata mentions Pagupata as one of the five religious 
schools. It is stated to have been revealed by Srikantha, the consort of 
Uma and son4 of Brahma. The tradition recurs in several works belonging 

1 





It may be noted that in the Vayaviya Samhita quoted in fn.3 above 
mahavrata-dhara occuts in place of Kalainana and distinct from 
the Kapalika but vide Huridatta Sari who takes it as a name of the 
Kapalika sect. There seems to be some mistake in the Vayaviya Sam- 
hita. Dr, Bhandarkar seems to be indecisive. He sometimes identifies 
mahavrata-dharas with Kalamukhas and sometimes with Kapilikas 


(p. 168). 


Yweatera: ata. we faerie: dar yaed saeafer: 
sam: are foafagerfer: wer: 1 fe fas fafa cemienss erfeoi 
STAT: | were yet garhayg feaerher: TTA SET 
2 (a) theclerd seq faq att weet 
wes Sfatecota car dfapay 1 
Tantradhikari-nirnaya, p. 2. 
The Lokayata sect has been mentioned here as a Saiva school 
although different from the Soma cult. 
(b) aaanefeara aga: areas F 
Tantraloka, XIII, V. 8. Here Vaimala and arhata also seem to be sub- 
sects or schools of Saivism. 
4 aret abt atau Far: TeTaRTaT | 
aaraats use fafa aaah 4 ei 
sarafeiaate: sftaeust wart: aa: 1 
VRaterer aed Tad Bra: gel!  Santiparva, 349. 








( 5 ) 


to various schools of Saivism and composed in different parts of the country. 
It is recorded in the Tantraloka,1 the Sivadrishti,2 the Brikadyamala® the 
Pingalématat and the Siva Purina.6 A commentary on the Saradatilaka’ 
begins with a salutation to Srikantha, the first teacher of the doctrine. 
The Lunirdlok “xewise describes Srikantha as the unique teacher on the 
earth. Aghoragiva, the Saiva Siddhanta ascetic of the Chola country com- 
menting upon the Ratnatraya mentions Srikantha as the Guru to be saluted 
in the beginning.8 

(i) Works of Srikantha:—The Tantraloka mentions the Méngalya- 
Sdstra in which Srikantha discussed the nature of Sakti and Saktiman.9 
The same work quotes in another context some verses from a book by1® 





1 Kashmir Shaivism, pp. 5-6, Tantraloka, 1, p. 27. 

2 wel vad ag gia | sefaqates feaared 
FOAL wey Heat slwseaT | sae 

* aMaaread: Taran J 1 
alersey weet aeatsd TATGT AHN Studies in the Tatitras, p, 102. 
afters werstad weal aatheraqard | aees Heels 


Ws 1 
Ibid, pp. 22-23, 


” Ibid, p. 103, 

ore dae aT tat, Perera tart ow Sal war slnvoarg 

wat | Ibid, p. 106. 

® sfeudq fradiaet frat a franrar: | 

fraraarat BRITT ATATATATTT 11 9, Vayaviva, Siva, Ch. IX. 
° stems aque agra dared THIS | 

vera ae seas Fi 

‘ Quoted in Kashmir Shaivism, p. 25n. 

7 wafa qets va afeitever ata sfara: 1 

aaraietary mex WlTIIesT Ml Tantraloka, I, p. 28. 

Osos asec Te wad sheet wafers a aoa: 

scattered | Ratnatgayam, p. 1. 

Sa ocEed Tae Aes | i 
af aimeraret g teltsrst ETAT oll Tantraloka, I, p. 347. 
Jayaratha quotes verses from this work in the commentary. 

In the commentary Jayaratha says that ata att HuSaqratfrt : 
“this is the statement of Sti Stikantha” 


Sri Srikanth? as an authoritative Agama has also been frequently 
quoted by Jayaratha :— 


Urea ateataohragss fare sary | 
Tantraloka, comm., 1, p. 39° 


4 





10 


( 6 ) 


Srikantha. The colophon of a manuscript of the Tantrasaral deposited 
in the Nepal Darbar Library mentions Srikanthanatha, another form of 
Pagupati, the great Pasupata teacher as the writer of the book. 


(ii) Srtkantha in the Saiva Pantheon :—Like many other human 
teachers Lakulisa, Goraksha, etc. Srikantha is also recognised as a god 
in the Saiva pantheon. Thus he is mentioned as a deity in various positions 
in the Trik school. He is sometimes regarded as identical with Sadasiva 
having five faces. probably because he revealed the doctrine having five 
sources (pafichasrotortpa)-2 He is guardian-protector of Siddhi as well.3 
The form of Srikantha with five faces was accepted in the Lakuliga school 
also. The Cintra Pragasti mentions a temple for Srikantha paficha-mukha, 
i.e. Srikantha having five faces. In the Saiva Siddhanta: school he is 
described as one of the eight Vidyegvaras.5 The Vishnudharmottara Purana 
also counts him amongst Vidyesvaras.8 The? Bihari Ins..describes Yuva- 
raja II who dedicated his whole empire to his Saiva Siddhanta preceptor 
as always engaged in the worship of Srikantha. 





1 A manuscript of the Jiianakirika forms. the suite with another text 
Tatvaséra the colophon of which reads. 
sertraerer Hea STR | Tae: 
2 TyETHla a At | 
Bagchi, thereupon, remarks that this pretentious $1i Srikantha “has 
probably nothing to do with the traditional acharya of the Pasupata 
sect bearing that name.” But the description-“the incarnation 
(wirtidhara) of Pagupati and ‘the Great Pasupata teacher’ points towards 
Stikantha of the tradition, : 
2 See infra p. 8 
* sheet fagaaeat stlanst aadt ag: 1 
fafaderqarad Seca i Tanéra. V, p. 30. 
* sferstanearafifemnts 1 daira afer ta vo! 
EI, I, p. 284. 
5 The pérva-Karandgam as quoted in Rao: HHI, Il, I. 
App. 197. 
ardaera qenfeaaraAetatag: | 
Ueefeaainer sree ferafesd: 1 
8 Ibid, p. 197. 
fra aq aeeadiaacta: sravogaras: 1 -V. 69 
EI, 1. p. 261. 


B. Lakultsa :— : 

The Sarva-darsana-sangraha mentions Na (La) kuliéa—Pasupata 
school. Lakulifa the founder of this Pagupata school is stated as an in- 
carnation of Siva in the Puranas,1 the Atma-Samarpana,” the Karavana- 
Mahatmya,? the Paficharthika’ commentary, the Tantraloka,® etc. He is 
also mentioned in a number. of inscriptions. According to the Puranas 
he was the last and twenty-eighth incarnation of Siva in a brahmana family 
at Kayavarahana (vulgo Karavana) in the Dabhoi Taluk of Baroda State. 
Rasikara states that he preached his first: sermon at Ujjain. 

The Pasgupata Sdiras, also known as the Pafichddhyay?, form the basis 
of this school. As this work is attributed to him, R. G. Bhandarkar regards 
Lakuliga as the founder of the Pasupata school. He observes, “the other 
general name Pagupata arose by dropping the name of the human individual 
Lakulin and substituting that of the god Pasupati whose incarnation he was 
supposed to be, as is done in the text of the Mahabharata quoted above.” 
This means that the story of the promulgation of the Pagupata doctrine by 
Srikantha is but a fiction 

(i) Srikantha and Lakuliga :—But the tradition of Srikantha as a 
teacher of the Saiva religion occuring in the works of various schools of 
Saivism from different parts of the country, the mention of his name in 
the list of teachers, his description “‘as unique teacher on earth” and lastly 
quotations from works attributed to him are very strong indications in favour 
of his historicity. , 

Bagchi has casually suggested that ‘““Lakulisa was probably his disciple 
and that these two were responsible for the foundation of the Pasupata 
religion.”? 

The Tantraloka associates Lakuliga and Srikantha. It states that 
Srikantha and Lakuliga are the only two authorities on Siva Sasana.8 Tho 

1 Vaya, ch. XXIIL, Liga, XXIV, 
2 Gana Karika, G.O.S., App. I, p. 25. 
3 Ibid, App. IV, p. 37. 
4 aaett WTA ATTA HATA i 2 
aslo orem: itrartt earatiza: aaa Re aa aie 
etc. p.4. 





Tantréloka, XII, p. 340. 
.° Vaisnavism etc. Coll. Works of Bhandarkar, IV, ‘p. 172. 
7 HBD, p. 405. 


* cafarirgrenae’ frareaaq | 
aaa TF 4 alnwsleTH STAT ||  Tantraloks, XI, p. 396. 
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same work describes Lakuliéa with other Saiva incarnations as proclaimer 
of the glories of Srikantha.1 


But Lakuliga does not seem to be an immediate disciple of Srikantha 
‘because the accounts of Srikantha and Lakuliga available from literature 
and inscriptions do not represent them as teacher and disciple on the other 
hand a tradition in the Agama quoted by Abhinavagupta records the 
receiving of the doctrine by Lakula from Swachchhanda.? Moreover, 
teferences to the Pasupata school occur centuries earlier than Lakuliga. 


It seems that the Pagupata school was founded by Srikantha from 
which later on several branches sprung forth. The branch started by 
Lakuliga was called after him as Lakuliga Pasupata. 


2. HISTORY: SCHOOLS OF SAIVISM 


A. Siva Sasana School : 


The Pagupata school founded by Srikantha is also called in literature 
as Siva Sasana.3 It is mentioned in the Malkapuram Ins. of Rudradevat, 
It is described as five-fold and as having five sources (paficha-srotoriipa).5 
All other schools are described to have originated from it. 


B. Lakulisa Pasupata School : 


Origin of the School :—The school was founded by Lakulisa who as 
we have already seen is described as an incarnation of Siva.. Puranas and 
inscriptions mention Kuéika, Gargya, Maitreya and Kaurusha as his 
disciples. 





4 Ibid, p. 340. 
2 Ibid, p. 383. 
3 Taritraloka, I, p. 34, XII, p. 397. 
‘Saat saath sera RraMTTaTy | 
faataat Tacadaaraaeatte | SATOTT It 
JAHRBS, VI, p. 147 ff. 
5 aaa tafedt stat afarafeatatact 
qaale aft Tat streslavsTTy 18k 
Tantraloka, XII, p. 397. 
The pafchasrota is explained by Jayaratha in Tastraloka, 1, p. 34 as i— 
aa fe teat wa fag reer TTT aT 
fiefs: dation treated wederis-tacat- 
gaat a gartadteraitfad wera ata 


(3 ) 


Date of Lakuliéa :—R. G. Bhandarkar places the rise of the Pasgupata 
school in second century! B.C. while D. R. Bhandarkar suggested on the 
basis of the Mathura Pillar Ins. of the time of Chandragupta II that Lakulisa 
belonged to the second quarter of the first century A.D.? Although, this 
later date has been accepted by most scholars, it is not yet certain.? 

Diffusion of the School :—The Cintra Prasasti of Sarngadeva states 
that four branches (Jatis) sprung forth from the four disciples of Lakultéa. 

(a) The Kuéika Lineage :—Kusike was the senior-most disciple of 
Lakuliéa. The Mathura Ins. of Chandragupta IT mentions ascetics belonging 
to his line. The Udeypur Ins.* of Naravahana V.S, 1028=978 A.D. refers 
to Kuéika and records that ascetics characterised by ‘“‘besmearing of ashes, 





B 


Vaishnavism, Saivism & Other Minor Religions, p. 116. 


2 BI, XXI, pp. 1# 


5 


2 


The Mathura Ins. of Chandragupta II G.S.61=380 A.D. mentions dcharya 
Udita who was tenth from Kugika. Dr. Bhandarkar identifies Kusika 
with the homonymous disciple of Lakuliéa and, therefore, came to the 
conclusion that Lakuliga, who must have flourished eleven generations 
before Udita, might be placed in second century A.D. But Rajagekhara 
mentions seventeen preceptots flourished in this line from Lakuliga 
to Ragikara. In this list there are two preceptors of the name Kugika 
the direct disciple of Lakulia and the tenth #irthefa who flourished 
in the sixth generation from Lakulifa. The identification of Kugika, 
therefore, is not certain. Rasikara the seventeenth #irthefa has compo- 
posed a commentary known as Péfcharthi Bhashya. ‘The internal 
evidence of the bhashya suggests an early date of its composition. 
Pataliputra has been mentioned as the best fortified city. Laws are 
compatable with those of Manu. The only known writer quoted 
in the work is Manu. This indicates early fourth century A.D. Hence 
if Ragikara in early fourth century A.D. was seventh from Kusika II, 
the preceptor Udita of the inscription in late fourth century A.D. 
would be naturally tenth from Kusika II. I, shall, therefore, suggest 
the identification with Kasika II which would place Lakuliga in second 
centuty B.C. This gets some confirmation from an Indonesian tradi- 
tion which represents the four disciples with Patafijali as the Pasupata 
pentad. (HBD. p. 406 n) 
ae Hreraaledtag sft gett: ueeu 
aaertieatt Ist Adal sofseatar 
aa faysaraa agetadiaat ute BL I, p. 281. 
giraraisd weamrermaeacaseraterent Mfataryaa: Fee: | 

L. 12. BI, p. 70. 
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wearing of the barks and matted hair” appeared in his line. Jain scholars 
mention eighteen firthesas headed by Lakulisa and Kuéika.1 They are also 
referred to by Bhava Sarvajfia. These ascetics perhaps belonged to this 
line. 

(6) Gargya Lineage :-— 

(i) The Cintra Prasasti discloses the existence of ascetics belonging 
to the gotra of Gargya.2 
(ii) The Meaning of Gotra :—Inscriptions mention several yotras 
of ascetics. The word gotra in connection with ascetica has 
been defined by Abhinavagupta as “disciples of a teacher”. 
Gargya gotra would, therefore, mean the disciples in the line 
of Garga.3 
The Cintra Pragasti mentions Karttika-rasi, Taporadi, 
Valmiki-ragi and his disciple Ganda Tripurantaka as belonging 
to this line. 

(c) Kaurusha Line :—The third disciple was Kaurusha. Literature 
mentions a school of Saivism by the name Karuka.4 Ramanuja and 
Keéava Kaémiri in the enumeration of Saiva schools substitute Kalanana 
by Karuka-Siddhanta.5 R. G. Bhandarkar, therefore, identifies Karukas 
with Kalananas. 

He further suggests that Karuka was either the corruption or the 
sanskritization of Kaurusha, the name of the third disciple of Lakuliéa 
who initiated the line of the Karukas or the Kalananas. The suggestion 
is confirmed by an inscription dated 1177 A.D. which describes the Kalananas 

*agetatsa afrn:, wa:, toa:, alen:, dart:, Ted: ares, WETH:, 

afm: af: fre: gore:, qeard:, srrfe:, araa:, cafrne: frarqers | 
Ue dar atetar: qalat: | Haribhadra: Shad-darsana Samuchchaya. 
Rajasekhara Siri also enumerates them, Bhava Sarvajiia mentions 
them in his commentary on the Gana-Karika (p- 14). The Cintra 
Pragasti records that the first four after Nakulisa were the @&Taa: 
(disciples ?) of Lakuliéa himself. These four are again described as 
disciples of Lakuliga in the Puranas. 

2 EI, I, p. 282, V. 19. 

° maa Tearamt afenraeatead: | Tantraloka Il, p. 296. 

* daqaofeard agar: sreaTeT: a 1 
ad & carat tat AI aTAvse 1 Ibid, VIL, p. 184. 
AAS aretda aaa TafaT 1 ‘Ibid, I, p. 70. 


5 Vaishnavism, etc. p. 172. 
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as adhering to the Lakulagama-samaya. The Tandikoda Ins. of Ammaraja 
furnishes even stronger evidence. It gives the history of a line of Kala- 
mukha ascetics who traced their origin to Lakuliga.! 


The history of this sect would be given a little later. 
(d) Ananta Gotra :— 


(i) Besides the branches mentioned above, an Agamic tradition 


(ii) 


(iii 


= 


describes the continuation of the Lakula doctrine through. 
Ananta.2 Ascetics of this line, therefore, were described as 
belonging to Ananta Gotra. 

Anan Gotra and the Kulas :—The Harsha Stone Ins. records 
that Viévaripa flourished in “the tradition of Kula’ while 
his disciple’s disciple is described as belonging to the “Kula” 
cult of the Samsdrikas.3 This piece of information is of very 
great interest as it furnishes definite evidence to show the 
affiliation of the Kula school with the Lakulas. 

Jati or the branch originated with Maitreya is not known. 
Ananta Gotra and Pafichavthika Sect :—Harsha Stone Ins. of 
Vigrahapala Chahamana V.S. 1030 records the guy Visvaripa 
who belonged to the Paiicharthika sect of the Lakulas in the 
ananta gotra.4 Tewar Ins. of Gayakarnadeva K.8. 902=1151 





1 BI, XXIII, pp. 161-170. 

2 Jayaratha (T. A. Comm., XII, p. 383) quotes it as from Agama. 
Ararat ore faaatieat ary | 
ad: Cadet SeerreoH_eT F Ul 


SAAT 11 


SHAT AT z 
8 mercerast aay ayafaaTTeaT | 
PEG: ROCA: FIBA: URI 
aaa Tra (at)e MrT het ATTA: | 
qarerpereaa farteittagye: 1221! 
wracatprater Perea farTaatewe: Molt 
arafeagerrrerct ser fat zai BL. I, p. 122. 
« garatat sire fied sterter (ea) G1 
qamergerena «== faeredtragTe: RCI 


El, I, p. 122; pi. facing p. 240. 


The word gochara in the pi. reads like gotre, Tra with the hala assuming 
the form of cha. Anyway, the word ‘anantagochara’ means in the line 
of ‘ananta.’ 
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A.D. likewise describes Bhavateja and his disciple Bhava- 
brahma who flourished in the anania gotra as Paficharthika.1 

Piiichartha seems to be another name for the Pagupata 
Sitras. Siva Purina mentions Puticharthavidyé as the highest 
type of philosophy? while Paiichidhyayt is referred to by 
Kegava Kagmiri.3 Sarvadarsana—Sargraha mentions the 
Pagupata Sdras as Pafichartha.4 Pajicharthikas, therefore, 
seem to be the followers of Lakuliga who composed the Pagu- 
pata Sdras. It is noteworthy that both these inscriptions 
mention the Paficharthikas of ananta gotra. 


(iv) Uttara Tantra -—The same inscription describes Visvaripa 
as the master of Uttara (tamtra). This tattra also occurs in 
the Sdok Kak Thom (Kambuj) Ins. of Udayadityavarmman,5 
S. 974. Bagchi ‘identifies it with the Uttara-Sitra of the 
Nisvasatattva Samhita a manuscript of which in Gupta 
characters is preserved in the Nepal Darbar Library.6 
Jayaratha also mentions uttara as a section of Tantrika 
Samhita.7 

(v) Uttara-Parva and the Kaulas :—The Nisvisa-tativa Samhita 
teally consists of four sections—(i) Mala-Sitra, (ii) Adi= 
Uttara-Siitra, (ii) Prathama=Naya-Sttra and (iv) Parva= 
Guhya-Sdtra. The Uttara-Sitra consists of “installation of 
images, sacrifices, initiation (abhisheka and dtksha) and philo- 
sophy (jfanayoga) while the Parva or Guhya-Sitra consists 





TST GrgisraareraaaeT | 

Tegchyaritrea: frratarte: 

wmeMiggataeriaaat warlaat a: gti 14, XVII, p. 210. # 
Vayaviya Samhita, U1, XXIV, 169. 

Vaishnavism etc., p- 173. 

toc. cit. 


wea fresefarirart 
Tree Tar | 


frata fas: amadiaq @: RCI Ins. of Kambuja, p. 374, 

Studies in Tantras, pp. 6-8. 

There are seven kinds of tantrika texts- 

Tal He qHare Gat Fegaey | wera feat da after aa gat 1 
T..A.Com, XII, p. 387. 
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of mystic practices. Lakshmidhara in his commentary on the 
Saundarya Lahari! divides the Kaulas into two categories— 
(i) Uttara-Kaulas who worship the images and yantras of gods 
and godesses and (ii) Parva-Kaulas the mystic who worship 
the female organ of a young woman. 

Thus, the Paficharthika Vigvariipa of Ananta Gotra seems 
to have been affiliated with the Uttara-Kaulas. 


(e) Chapala Gotra :—The Amaresvara Temple Ins. V.S. 1(1)20 contains 
an account of Pandita Gandadhvaja of the chdépala gotra.2 He was a 
disciple of Vivekarasi who was again a disciple of Supijita ra. The Abu 
Ins. of the reign of Bhima II V.8. 1265=1208 A.D.3 mentions Kedararasi 
who was the best of ascetics belonging to the ch@pala gotra of the Natana 
monastery in, Avanti. Significance of the chapala gotra is not known. 

(f) Pranima Gotra :—The Amaresvara Temple Ins. mentions the 
Pranama gotra of ascetics belonging to Somegvara monastery.4 


2. PHILOSOPHY OF THE LAKULISA PASUPATA SCHOOL 


A, Nydya-Paésupata Philosophy : 

Acharya Haribhadra Sii in his Shad-dargana-samuchchaya® observes 
that the adherants of Nyadya school were Saivas while the Vaigeshikas were 
Pasupatas. Gunaratna® also repeats the same thing. It is a fact that 
the followers of both Nyaya and Vaigeshika schools were devoted to Siva? 





1 Saundarya Lahari, V. 41. 
EI, XXV, p. 185, I. 54-56, 
S caren of anime adrafraraan i 
ana awerriafad freatrrtar: 
TOMAR Aaa Aa frswetes Fereaht: 1 
LA, XI, pp. 220 ff 
EI, XXV, p. 185, L. 51. 
aa anad ga: tatenrafer | 
weal Teetat Ft FT Tsar: 1 
aa safes FR: TTI | 
Shaddaréana Samuchchaya, pp. 11-12. 
© re uretg varia: war Rrawareaesar eepeat ates Tea | 
Gunaratna on Shaddarsana Samuchchya, Ibid, p. 30. 
7 The Purdnas mention Akshapada and Kanada as the disciples of 
Somagarma-an incarnation of Siva at Prabhasa. (Vayaviya, Siva Purana 
ch. V, vv. 41-42). According to a tradition, Kanada formulated the 
“VaiSeshika doctrine after propitiating Siva. Jayanta, Udayana and 
Vyomiasiva make obeisance to Siva in the beginning of their writings. 


rc} 
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worship but the statement that the Vaiseshikas were all Pasupatas in contra- 
distinction to Naiyayikas who were described as Saivas seems to be faulty. 

The combined testimony of literature and inscriptions clearly shows 
that Vyomasiva, the Vaiseshika author belonged to Saiva Siddhanta school.t 
Bha-Sarvajfia, the Pagupata teacher who composed the famous commentary 
Ratnaprabha on the Gana-Karika was the celebrated author of the Nyaya- 
bhiishana. Udyotakara who composéd a gloss on the Nyaya-bhashya, styles 
himself as a Pasupata. .Thus, there seems to be some mistake in the state- 
ment of Jain writers. The Saivas were Vaiseshikas in contradistinction 
to Pagupatas who adhered to Nyaya school. 


B. Paficharthika Philosophy : 

Besides the general affiliation with the Nyaya school, the specific 
philsophy of the Pasupatas was Paficharthika. The patichartha- 
lakula-Gmnaya® and the paficharthika® sect have been mentioned in ins- 
criptions. This pafichdrtha or the five categories propounded by Lakuliga 
in the Pasupata Stiras are (i) Effect (Karya), (ii) Cause (Karana), (iti) 
Religious practices (Védhi), (iv) Yoga and (vi) Cessation of miseries (Duk- 
khanta). 

Inscriptions mention some of these principles. 


(a) Cause :—Thus Tewar Ins. of Gayakarna set up by a Pasgupata 


ascetic invokes Siva “who is an architect of the three worlds, a poet of the . 


three Vedas, characterised by three Saktis—yatna (activity), bodha (know- 
ledge) and tcchha (desire) and who manifests himself in eight forms.’”4 
The above verse in short sums up the Padupata conception of God— 
the Cause (Karana). 
(i) Siva as Creator :—Siva is designated hs Pati because he is 
endowed with Sakti. He with Sakti creates the universe 
but like an architect he is only an efficient cause (nimitta). 





1 See infra. 
3 qariergerena fartetiotagTe: uRéi! ET. Ul. p. 122. 
3 araleqtaortarat qrafast aeget © 

“durdard Gear 82 


AaaTTUCaS OT EST a TATA: I 


2 JA., XVII, p. 210 ff. 
4 aaaaatafret aferadiaraaacsta: 1 : 
freasarrata=at aissenia: frasega: 1 ¢ Ibid, p. 210. 
5 Prayatna (kriya i.e. activity), Bodha (knowledge) and Ichchha (desire) 
as mentioned in the inscription are the three Saktis of Pati, Vide 
gfacay | Gapakarika p. 11. : 
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(ii) Siva Revealed Vedas :—According to the Nyaya-Pagupata 
philosophy, the Vedas are paurusheya as they have been 
revealed by Siva. 

(b) Religious Practices (Vidhi) :—They consist of the vows (vratas), 
specific practices known as upahdras, muttering of names (japa), cireumam- 
bulation (pradakshind) mystic practices, cte. 

(c) Yoga :—Inscription testify to the importance of yoga in the Pagu- 
pata school. The ascetic Bhavateja had constantly practised yoga while his 
disciple Bhava Brahma was “another Sanatkumara to perform all the 
yogic practices mentioned in the Patajijala literature.”1 Miyanta. (regu- 
lations), Pranayama (control of breath) and Samadhi? have been meritioned. 
in inscriptions, They also refer to mental states like—maitri (friendliness), 
mudita (the state of happiness), Karuna (compassion) etc.3 

(d) Vow (Vrata):—The Pagupata vrata consists in the ‘besmearing 
of and sleeping over ashes. This is a very important and ancient practice. 
It frequently occurs in the Pasgupata literature? and is noted as the charac- 
teristic of Pasupata ascetics. 

The Udeypur Ins. of Naravahana mentions ascetics of this school 
“having the characteristics of the besmearing of ashes,5 wearing of the 





+ arassiatarrengar: wiser: 1 go 
LA, XVIII, 210 

* srorara-warta-fagataneqaa eas 22 bid. 

° dat cer gaifracraqiear area atta: 
fremat sem wader fraaister faraataa: | RY Ibid. 

4 The earliest reference occurs in the Atharvasirsha Upanishad I para 67. 
The application of ashes is termed as Paupata-vrata and is meant 
for the loosening of the fetters of pasa (pasu-pasa-vimokshaya). Varaba- 
mihira refers to sabhasma-dvija who is entitled to consecrate the image 
of Siva, Utpala explains ‘sabhasma-dvija’ asa Pasupata. (DHI, p- 230). 
The Pasupata Sitras (pp. 8, 9) enjoin to besmear the body with ashes 
thrice a day yeaa faaact eardla and to sleep on ashes yaqfa adla 
Rasikara quotes an anonymous verse to the effect that a person who 
sleeps on ashes is freed from sins of heinous crimes :-— 

"wel TICAT [RTT TAT SN HAT aaa Fear 1 

MENG FET WERT TATA RATATAT HeaS TAT: 
Panchartlé-Bhashya p. 29. 

Hiuen Tsiang describes them as ‘the ash-besmeared #irthakas while 

RajaSekhara (p. 11) and Haribhadra mention them as ‘ascetics who 

are anointed with ashes,’ n 


5 WATT eaeHre a eceAT sifrtaryqa: FT: | BI. p. 70, 
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barks of trees and matted hair.” According to the Harsha Ins. nakedness, 
matted hair, besmearing of ashes, sleeping on earth, food recéived as alms 
and hand used as drinking cup” were the features of ascetic Bhavodyota.! 
Sleeping over ashes has been ordained in the Pasupata Siiras. The Tewar 
Ins. praises Bhava Brahma because he sleeps over pure ashes.” 

(i) Sadhana or Mystic Practices :—These are objectionable acts deli- 
berately performed by ascetics to bring themselves to ridicule. One of 
these is Sringarana which is showing oneself to be in love by means of 
amorous gestures as if on seeing a beautiful lady. Rao suggests that 
some of the obscene sculptures in ancient temples depict these practices.3 

(ii) Other Practices :—Bhava Brahma has been described in inscrip- 
tions as one “who takes very small quantity of meals obtained through* 
begging.” Kaundinya enjoins ascetics to take a very small quantity of 
meals and quotes a verse which highly extols the practice of begging.® 


(iii) Partta Activities :—In the ananta school of the Pasupatas, Partta 
activities were also recugnised. The Tewar Ins. states that “the final 
deliverance of ascetics is attained by pdrtta (which is a mivartaka activity) 
and knowledge (bodha). Therefore, Bhava Brahma who desired salvation 
built this temple of Siva.”6 The Swachchhanda Tantra which as we have 
already seen was recognised in the ananta school, mentions two kinds of 
worshippers—(a) the devotee who travels on the path of knowledge and 
who is always engaged in the worship through maztras and (6) the wor- 
shipper who follows the path of the world and is engaged in performing 
the isha and pitta activities? The ascetic Bhava Brahma combined 
both the ways of knowledge (bodha) and nivartaka activity (pértta). 

1 farrat Set wee act fags wat 
faarate: ae: oa aetarha gers: ¥ 2H 
aliaaaaea: Treat 1. 10, LA, XVIII, 2108. 
8" EAE Tp. 23a, 
fraweratst LL. 9-10. L4, XVIII, pp. 210 f 
The Pasupata Sitras, 14 and commentaty on it (p. 119). 
qa ato frida qmiaa dafeaes ATT | 
Gag {4a TTA yAeetergeafrar raat URI 
IA, XVIII, p. 210 ff. 
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(e) Dukkhanta :—The Tewar Ins. records that the ascetic Bhavateja 
obtained “the association (sdyujya) with Siva as a consequence of enlighten- 
ment (bodka).”1 The pasupatas believe in the sayujya form of salvation. 
It is mentioned in the PaSupata Sitras and is elaborately discussed in the 
commentary of Rasikara. According to it, a devotee does not merge him- 
self in the Godhead but merely obtains association with Him.? 


3. PANTHEON 


Pagupatas are devoted to Siva. According to scriptures, they worship 
Siva besmeared with ashes and wearing jata-mukuta.8 Isdna-siva-guru- 
paddhati describes the Pagupata-form of Siva which might have beeu the 
form for the Pasupatas* to worship. 


A. The Eight Forms of Siva :— 


The Tewar Ins. invokes Siva who manifests himself in eight forms.5 
The Harsha Stone Inscription set up by a Paiicharthika eulogises the moun- 
tain Harsha where Sive in eight forms, the guardians of eight. siddhis, resides.® 
These eight forms of Siva aré mentioned in a number of inscriptions in India 
and Greater India.? 


The concept of eight forms is very ancient and is associated with 
the cult of Paéupati. These forms are (i) Sarva, (ii) Bhava, (iii) Téana, 
(iv) Rudra, (v) Ugra, (vi) Bhima, (vii) Paéupati and (viii) Mahadeva. 
They are mentioned in Satapatha and Sankhayana Brahmanas, Sutras 
ete. 


(1) Ash{a-Pushpika :—The worship of these forms with ash{a-pushpika 
is also mentioned in inscriptions. The Pasupati Temple Ins. of Jayadeva 
1 fiaer aasaaara ataq ¢ «=A, XVIII, 210 & 
2 ares GAM Te SAT: AISA [eee areatasareaet | 
Paticharthi Bhashya, p. 131. 





8 EHI, II, I, Introduction p. 29. 

« Vol. IV, p. 414. 

° aerated afearadrareraceea: | 

; Frcaractata ear aiseqia: fraseg 4 LA, XVII, p. 210 £ 
areqivaranrd fawentay: cary | 

afem qacearer «Vz. 11, EL, II, p. 120. 

Devapattan Prasasti of Sridhara EI, Il, p. 439 V-2. Pasupati Temple 

(Nepal) Ins. of Jayadeva, (LA, 1X, 178) Mebon Stale Ins, of Rajendra- 


varmman (Ins. of Kambuja, pp. 193 ff) Sdok Kak Thom Ins. of time of 
Udayaditya-varmman (loc. cit.) etc. pp. 361 ff, 
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records a-royal present of an ‘eight-petalled silver lotus to the god so that 
Hight Forms may be accommodated on its petals.1 The Sdok Kak Thom 
Ins. of Udayadityu-varmman states that the royal priest used to offer daily 
an ashta-pushpikd to ashta-tanu.2 The worship by ashta-pushpika is des- 
cribed by Bana in the Harsha-charita.3 


Inscriptions indicate that this cult of ashta-mirtti was specially asso- 
ciated with the Paéupatas.4 


B. Paficha-Brahma : 


Sri-Kantha-paficha-mukha mentioned in the Cintra Pragasti was same 
as the paficha-mukha form representing Sadyojata, Tatpurusha, Vaimadeva, 
Isana and Aghora. Tt may be noted that the Paséupata Sitras are divided 
in five sections each dealing with one of these five forms. 


C. Sri-Kantha, Ananta, Lakwisa and Goraksha : 


These seem to be the Saiva teachers who later on eievated to the posi- 
tion of deities. Sri-Kantha and Ananta are mentioned as Vidy.svara® 
while Lakuliéa is described as an incarnation of Siva. Goraksha, as we 
shall see, was one of the five members of the Pasupata pentad. 





* qifeerfacel wefagugs: Sesceqd: 1 vV. 19. 1A, IX, p. 178. 
aeafaareren aa et aeA aT aE TAA ATS | 
ASATAT AMER RMIATATAISSTARA TST NVI 

Ins. of Kambuja, p. 377. 
5 aa Hed: arifenqraes Fea Tata STAT | ScTseg foray 
Harsha-charita (Nirnaya Sagara Edition), p. 103. 


ro 


See also. 
safrrar areca aer era aa erate carat | afaz- 
avegisrartatd | Ibid, p. 21. 

“4 Jt is mentioned in'the invocation of the Paficharthika inscriptions. 
See fn. 1, 

5 aan frafaes gen: flare wa a frais Cay UHERes 8 ATT 
Quoted from Vishgu Dharmottara Purana in EHI, I, WU, Appendix. 
Ananta as Vidyesvara is mentioned in the Tantraloka, and Saiva 
Siddhanta literature. Thus Sarvadarsana Samgraha inthe chapter 
on the Saiva Dargana quotes : 
rats genes Tas 7 ATTA: | 
uadreraneseate =| Prater 1 
sitmvora Rravst. a saat fastest e411 
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4, NAMES OF THE PASUPATAS 


They generally end in ‘rasv’. They are, sometimes, preceded by the 
titles bhava or ganda. | Whatever little evidence could be gathered from 
inscriptions indicates that the Kaldnana ascetics who were perhaps the 
disciples of Kaurusha and the ascetic of Garga school have rasi—ending? 
names while ascetics of Prandima and Ananta-gotras have the title of 
bhava.2 Ascetics of the Gargya branch bore the title of Ganda which is 
probably the designation of a pontiff. 


II. KAPALIKA SCHOGL 


As is natural, there are few epigraphic references to Kapalikas. The 
Chhatra Chandesvara (Nepal) Ins. of Jishnugupta mentions the Pasupata 
teachers wearing the garland of skulls.4. The Tilakawada CP. of the time 
of Bhoja Paramara contains a reference to an ascetic who had taken maha- 
prata.5 As we would see, these mahavratikas were identical with Kapalikas. 
Kapilikas are also associated with Siva-Sisana and Soma-Siddhanta. 


Early History of the Kapalikas :—The earliest reference to the Kapa- 
likas occurs in the Maitri Upanishad® which was composed in the post- 
‘sitra period. They are mentioned in the Puranas,” tantric works, the 
Matta-vilasa,8 the Malati Madhava,® the Karpira-mafijari,1 the Prabandha- 

1 The Cintra Prasasti mentions Karttika-rasi, Tapo-rasi and Valmiki-rasi. 
Ascetics of Chapaliya Gotra in the Abu Ins. have also rasi-ending names- 
Valkalarasi, Jyeshtharasi and Kedara-rasi and in Amare Svara Temple Ins. 
they have Supijitarasi, Vivekarasi. The Bheraghat Ins. of Abhanadevi 
mentions a Pagupata ascetic Vyomar4éi of Lata lineage. For Kalam- 
mukhas see Bhandarkar, p. 171. 

Bhava Valmiki belonged to Pranama gotra (EI, XXV, 183): while 

Bbava-brahma and Bhava-teja (I A, XVIII, 210 ff) Bhavarakta 

and Bhavodyota (EI, I, pp. 122-23) were ascetics of Ananta gotra. 

3 The Cintra Prasasti (EI, I, p. 284). 

* aueqefen mara Tite (afeafa) 

5 P&T. O. C., 1919, Poona, 319 ff. 

° ag a ard g gat wuragusfet: wafer: 1 VI, Maitrayani Upanishad. 

2 Siva Purana, Vayaviya Samhita, XXIX. 

8 It depicts revelry of an innocent Kapalika whose Rapala was taken 
away by a dog. 

9 Ashore and Kapala-kundala are the Kapalika characters in the 
play. 

io J, V. 23. 
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chandrodaya,1 the Chanda-kausika? etc. 
furnishes interesting facts regarding their 
vistara4 states that the bearin 
by the hetrodox persons. 


The Sribhasya? of Ramanuja 
religious practices. The Lalita- 
g of kapala was regarded as a purificatory act 


A. Mahé- Vrata-Dhara g 


The Tilakawada CP. of the reign, of Bhoja 1130 V.S. describes an 
ascetic Dinakara who was mahd-vrata-dhara and was like Siva in the form’ 
of Kapilin. A grant was sanctioned by Nagavardhana, the nephew of 
Pulakedi IT for the worship of god Kapalegvara and the maintenance of 
mahavratins attached to the temple.® An inscription from Ramnad Dist. 
(Madras) of the reign of Vira Pandya mentions a monastery of the maha- 
vratins.? 

Mahavrata in Literature -— 
daréana-samuchchaya, Katha- 
champu,10 


(a) Identification :-— 

(i) Maha-Vratins and Kalamukhas :—Tho Siva-Purdna mentions 
maha-vrata-dharas in place of the Kalananas and hence R: G. 
Bhandarkar regards them as identical.11 The Nala-champu 
of Trivikrima Bhatta composed in tenth century A.D. des- 


This sect, occurs in Siva Purana, Shad- 
sarit-sigara,8 Yasastilaka-champu® and Nala- 





1 Act IIT introduces a Kapalika who holds a debate with a Jain monk 
and a Buddhist bhikshu, 5 
In the IV act Dharma appears in the form of a Kapilika. 
Ramanuja (II. 2-35) and Yamunacharya both quoté the following 
verses :— i 
TATE: BITE: 
fracas: Torarfsarce: | aT EaTrar fratorreote | 
afer wat tq arse 4 frarafir: | wer asad = qarsea Tae AI 
‘ ameeertertea ofd seransofa wat: XVII, yi 
SEUMEH: TH ETAT APT: | Ree art a: Tee a(a)rcn 
E P & T. 0. C. 1919, Poona, p. 319. 
* JBBRAS., XIV, p. 26. Bhandarkar, p. 168, 
* Handiqui: YaSastiloka and Indian Culture, p. 359. 


5. 2. 81. describes a mahavratin as bearing a kapala. 
107) 115. 


p- 164, 
“Bhandarkar, p, 168. He is indecisive. See also supra p. 4 fn. 1, 
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cribes Kalamukhas as falling under the class of the maha- 
vratikas.+ 
(ii) Maha-Vratins and Kapalikas :—But there is overwhelming 
evidence in favour of their identification with the Kapalikas. 
The Tilakavéda? CP. describes a mahé-vratin as Sankara 
in kapali form. The above-mentioned Chalukya grant was 
sanctioned for the shrine of KapileSvara and maha-vratika 
ascetics3 attached to it. Rajaéekhara enumerates the maha- 
vrata sect along with the Kalamukha and in place of the Kapa- 
lika school.4 Jagaddhara in his commentary explains the 
Kapalika-vrata as maha-vrata.5 Katha-sarit-sigara® describes 
a mahia-vratika as Kapalika. Matia-vilasa contains a verse 
in which a Kapalika describes Siva as undergoing maha- 
vrata.? Chandapala explains mahd-vrata in the commentary 
of the Nala-champt as Kapalika8 vrata. 
Thus, it is certain that the maha-vratikas were identical with Kapalikas. 
As Kapalikas were associated in literature with Kalamukhas because of 
certain common practices, Maha-vratikas were sometimes confused with 
Kalananas. is 


(b) Vrata and Maha-Vrata :—Gondopharnes is one of those early 
foreign rulers on whose coins Siva appears. It is, therefore, significant 
that on most of the coins he bears the title deva-vrata where ‘deva’ is evidently 
used in the sense of Siva. The Bhagavata mentions ascetics who had taken 
bhava-vrata and describes them as wearing bones (skulls), besmearing ashes 
on body and having matted® hair. The description tallies with Kapalika 





1 afeariramrenfeatatra verafrarerciate: aerate: , 
dgeraentiaatd + p- 164, 
a merateaet afr: | feraet arr a: Sera (a) FEN 


. & T. O. C, Poona, p. 319. 
2 JBBRAS, XIV, p. 26. 
4 eat: TUITE HETATATRTAT 
gat: reer Ter Far wt aaa p. 12. 
5 Bhandarkar, p. 183. 
¢ 5. 2, 81. 
7 aieara sacl Aeraafae atergasrafor: 
cart a ays framrehresalgarera: | 9 , 
8 P. 164. Nirnayasagara Edition. 
9 Waare Fo WaT aAdaaT:;, Tafsret ward aeorertfeifaa: 1 
qe: yeaa qerrenferarion: faaha fraclenataa ef TUT | 
Bhagavata, 8. 2. 
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ascetics. The tradition of vrata, therefore, may be traced to the beginning 
of Christian era. 


B. Kapalika and Sivasasana : 


The Malkapuram Ins. of Rudradeva mentions Sivagasana probably 
in the sense of the Kapalika.1 The Prabodha-chandrodaya describes the 
Kapalika faith as Paramesvara-Siddhénta which seems to be the same as 
Sivagasana initiated by Sri Kantha.2 The Sabara Tantra montions Sri 
Kantha as one of the original twelve acharyas. This may indicate that 
it was the original Pagupata school started by Sri Kantha: The Varaha 
Purana also narrates that the Pasupata doctrine was originally given to 
Kapalikas.$ 

But Sivasasana revealed by Sri Kantha was different from the Kapalika 
~ faith. According to a tradition enshrined in the Tantraloka,* school which 
maintains unity-in-diversity was started by Srinatha the mind-born son 
of Sri Kantha. This unity-cum-diversity (bhedabheda) school is same as 
the Kapiilika faith. Srinatha is mentioned as originator of the Kapilika 
school in the Sabara Tantra® also while Sri Kantha is regarded only a teagher 
besides him. 

The above discussion would indicate that the Kapalika school during 
this period was sometimes identified with Sivasasana. 


C. Kapalikas and Siva : 
Saivagamas quoted by Rao state that the Kapalikas worship Siva 





1 gtagi aaatiaart aera feraereaarars | 
faenfaat TerdadAaseieeas 1 JAHRS, IV, 145 ff. 
The four important schools mentioned by Ramanuja, ‘Yamunacharya 
etc (supra p.3) were four -(i) Saiva, (ii) Pagupata, (iii) Kalanana and 
(iv) Kapalika. ‘The first three schools are identical with (i) Saiva 
ascetics, (ii) Kalanena and (iii) persons having Pasupata vow-mentioned 
in the inscription. The remaining Sivagasana, therefore, seems to be 
identical with the Kapalikas. 

2 wat gut arifenafcaaal eorer: aataared: | 
afaret: er oreteat feared | rae at arta ster | 
Jayaratha, the commentator of the Tantraloka d, p. 73) states 

qreaeaat “framed” af GareaaTST TRAATRaRTT TTT: | 

3 BHI, II, I. Intro. pp. 1-3. 

4 Supra p. 5. 

5 Dwivedi: Natha Sampradaya, p. 4. 
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wearing a garland of bones.1 The Mahd-vrata-dharas mentioned in the 
Chalukya inscriptions were attached to the Kapalesvara temple. The 
Kapalesvara form of Siva is mentioned in the Nirmanda CP. of Sarva- 
varmman2 The Prabandha-chandrodaya® describes the worship of maha- 
bhairava by the Kapilikas. 

The terrific aspect of Siva in the form of maha-bhatrava was thus 
worshipped by the Kapalikas. 

Inscriptions do not give any information regarding their religious 


practices. ; 
Ill. SOMASIDDHANTA 


This school is mentioned in the Prabhasapatana Ins. of Kumarapala 
Val. S.4 850=1169 A.D., the Veravala Ins. of Bhima II® and the’ Chhatra- 
chandekvara (Nepal) Ins. of Jishnugupta.§ 

This cult seems to be quite influential in ancient times although no 
literature of this school is available now. It occurs in taptras and Puranas 
as quoted by Iéana-Siva-guru-paddhati,’ Lantradhikara-mirnaya,’ Virami- 
trodaya® and Dargana-kanika-samgraha.1° The Prabandha-chandrodaya also 
gives some interesting information. The Bhashyachandra! of Raghiittama 





1 EH, Il, I, Inir. p. 29. 

2 CII, Il, pp. 286-91. 

8 Act, III, V. 13. 

4 BI, pp. 186-187 

5 Ibid, p. 208 ff. 

6 LA, IX, p. 174. 
7 at (m1) 9% Aad A TM TARA: | ISG, II, p. 6. 

8 Chakravarti: The Some or Sauma Sect of the Saivas, THO, VII, p. 220. 
Tantradhikara-nirnaya (p. 2 of Rajaraje$vari Press, Benaras) attributes 
the following verse to Vasishtha-and Linga-Puranas :- 
afientaad aad thd at werqa | 
wes tfaferotat ga thd Aaa 
while it (p. 13) quotes from S#asamhita :- 
aris aTEs ta Tabtery faster: | 
awa Tag att ARaTTaNTATT 1 

® Viramitrodaya (I, p. 22) as quoted from the Kérma purana 
ad Tad a wis Aa Wea | FT Aeatad Bhat Acar TATA | 

100 aq ST: HATHA | Tale AIA TRA TST BTA TAT HN 
Quoted by Chakravarti, THQ, VII, p. 221) 
from a manuscript. 

it P, 30 (Nitnaya Sagara edition), 
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and the Akulavira-tantra! of Matsyendranatha make a passing reference 
toit. Information of exceptional interest, however, comes from the Chinise 
texts on logic.? 

Stories regarding Soma of inscriptions and Somagarmma of the Puranas 
who are credited with the founding of a Saiva school at Prabhisa seem 
to be the two versions of the same tradition. It may also be noted that 
Somagarmma is described as the preceptor of Akshapada, the founder of 
Nyaya system and Kanada the originator of Vaiseshika system. Thus, 
he is associated with logic also. The Naya-soma school of logic whose 
existence is disclosed by the Chinese texts and which was fore-runner of 
the Akshapada system might have been named after him. Thus, there 
is a great possibility of Soma being a historical figure who founded a Saiva 
school of devotion and a nyaya school of thought before Akshapada who 
has been placed variously in fourth, third and second century A.D. Satis 
Chandra Vidyabhishana,? however, places him in 150 A.D. and this seems 
to be the most plausible date. The Soma school, therefore, might have 
been originated before second century A.D. 


1. Founder of the Cult :—The Prabhasa Pajana Ins. records that 
Soma (moon) had constructed a golden temple of Somanatha at Prabhasa 
and after originating his cult at the instance of Siva gave the place to the 
Pagupatas.4 The Purdnas state that Siva incarnated himself at Prabhisa 
as Somagarmma who had four disciples—(i) Akshapada, the founder of 
Nyaya school, (ii) Kanada, the founder of Vaiseshika school, (iii) Ulika, 
a teacher of logic sometimes identified with Kanada and (iv) Vatsa.6 The 

1 aeqaated 4 Shaq araaafrarea | 
alang after 4 atafaarcarfed: well Kanlajfiana-nirnaya, p. 84. 

2 Pre-Difinaga Buddist ‘Texts on Logic from Chinise Soutces— 
XX VUI—XXIx. 

8 The Japanese scholar H. Ui places him between fourth and second 
century A.D. while Prof. L. Suali dates him in C. 300-350 A.D. 
History of Indian Logic, p. 50 fn. 

“aim: aiseg wat cacingeat 4 faeries fara 

Wat: amaed a sagt eacanttaai 

wrernarararatea a: CaTAAeae 

aera cara gala alert Faet TSAAAT URN BI, pp. 186-187. 

5 acafaat sar oral agama afacater 

saradttariarer aTHRAT Taree 1 RI 
aarfa aa & fareat: afacater aafead: 1 
TANS: HUTT AMET A UR Vagyaviya Samshita, Ch. V. 
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Chinese sources disclose the existence of a school in logic called Na-ya-su-mo 
i.e.,, Nayasoma. Prof. Tucci notes influence of this school on the Gautama 
Satras as known to the Chinese writers.1 The word Naya-Soma evidently 
means ‘school of Nyaya associated with Soma’. It is further to be noted 
that both schools of logic—Nyaya and Vaiseshika are affiliated with Saivism. 

2. Kapialika faith and Somasiddhanta :—The Prabandha-chandro- 
daya identifies Kapalikas and Soma-Siddhantins.2 Chhatra chandesvara 
Ins.3 records them in association with the Kapalikas. Tantric literature, 
however, mentions them as two different schools.4 

3. Somasiddhanta in Early Medieval Age :—The Verdvala Ins. of 
Bhima IT records that the creed propagated by Soma declined in due course 
and thereafter Viéveévara-rasi, a partial incarnation of Siva obtained ins- 
tructions in dream to revive the doctrine.5 He, therefore, in the beginning 
of thirteenth century made vigorous attempts for the propagation of Soma- 
siddhanta. 


A. Its Prevalence : 

During this period, Somasiddhanta was prevalent in Nepal and 
Gujrat. 

4, Somasiddhanta and ‘Chandrasekhara-Martt’ :—The Veravala Ins. 
of Bhima II which records the architectural activities of Viévesvara for 
reviving the Soma creed, begins with an invocation to Siva who was as if 
rasayana for moon. The Prabodha-chandrodaya states that liberated souls, 
according to this school, assume the form of Chandrasekhara embraced 
by consorts as beautiful as Parvati.? It seems that the Uma-sahita- 
chandragekhara form was specially worshipped by ascetics of this school. 





1 Tucci, loc. cit. 
2 at grt aratfeaatarmel cores: ataftarad: 1 Third Act, p. 119. 
The Kapalika is introduced in the play as- 
aa: sfaarfat arifeaete atafeard: | 
38 gegen mada we ainasgamia 1A, 1X, 174. 
“Khadduka occuts on other inscriptions as a name of certain priest 
of Siva.” 


are TRS Fa TAT FETT: | 
TAT TATE MA ATANTARTAT | Tantradhikara-nirnaya, p. 2. 
5 BI, p. 209-10; VV. 18.19 


MATA TATTTAA ATA AAeac: 1 BY, 208. 
7 qracat: sfaeqar sfraat ardaatfafrat | 
qa: Aleta AeaSaTlMas ASAT a: Uke AcH-TIT 
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IV. SIDDHA SCHOOL 

The Rewa Ins. of Malayasimha mentions the Siddhas as ascetics and 
records that Malayasitha was a Siddhartha-yogi.1 The inscription pecu- 
larly begins with an invocation to Maiijughosha—an originally Buddhist 
god of learning and extols the worship of Rama. 

“An avadhita by name Srimitra flourished in the line of sambuddha- 
siddha’’ is mentioned in the Bodha-gaya Ins. of the time of Jayachandra.2 
Srimitra has been further described “as the initiating preceptor (diksha- 
guru) of the king of Kaéi ie. Jayachandra.”3 It may be recalled here 
that a MS. of Jayadratha-yaimala was copied by Jomadeva who was « disciple 
of the Kulacharya Sri-Dharanipada, the preceptor of the king Jayachandra.4 


A. Siddha School in Literature : 


The Siddha-siddhanta-sargraha> mentions a Siddha school which 
is identical with the avadhita and the Natha sect. The avadhutas are 
mentioned in the Bhagavata. The creed of eighty-four Siddhas had become 
quite influential from eleventh-twelfth century A.D. j 


2. PANTHEON 
' A. Goraksha : 

He is one of the most important Siddhas. The Cintra Prasasti of 
Sarngadeva mentions him as a member of the Pasupata pentad. This 
would indicate the influence of the Siddhas over the Lakuliéa Pagupatas 
sect. A 





* faardatit awardfae: | V. 12. MASI, XXIII, pp 
® adefararqeina: aifraarat Teatada: Weil THO. V, 14 
Sambuddha-siddha may be compated with the following verse of the 
aueathrrara fraqar fad ue Siddha-siddhanta-paddhati, p. 48. 
V. 11. 
4 Bagchi: Studies in the Tatitras, p. 114. 
Test slastaas-sagitae HFoTara st acitasa araqeT | 
5 The Natha-Yogi literature always mentions the school as Siddha-school. 
Thus the Siddha-siddhanta-paddhati of Goraksha mentions the Siddha- 
mata at several places (e.g. p.l.v. 3.) The following verse (p. 39) differ- 
entiates the Siddha-mata from other Saiva sects :- 
aa: TAT AeaatTT: BSS STAT: 1 
MAM: MSHS: FOTAACAT: BASH: AAT: 1 
wt «ooafaadadafaxaredt «aca «Ss fara: 1 
wencrant wataaat dix: war dada nt 
6 EI, I, p. 284, v. 46. 


cy 
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B. Rama in the Siddha School : 

The Rewa Ins. of Malayasimha, the Siddhartha-yogi peculiarly states 
that “the Siddhas go to high heaven, having performed painful austerities, 
(but) those, who worship at the shrine of Rama built by him, obtain the 


> From literature we learn that the 


Visvapada (without endeavour).’ 
Siddhas were Siva-Sakti worshippers and hence the building of shrine for 


Rama by the Siddhartha-yogi is rather striking. 


C. Rama in Tantric and Siddha Literatures : 


The Tantralokal mentions Rama as Siva, the highest reality. The 
commentator Jayaratha explains Rama as the form of Siva which pervades 
in the whole universe. Trisiré-Bhazrava as quoted. by Jayaratha enumerates 
fourteen kinds of Rama. 


Rama is frequently mentioned in the later Siddha literature. 


D. Mafijughosha : 


The Buddhist deity is invoked in the Henna of the Rewa Inscription. 
There js some evidence that he was also accepted in the Siddha school as 
a deity. 


VY. KAULA SCHOOL 


The Harsha Stone Ins. of the Chahamana® Vigrahapala V.S. 1030 
mentions a sect—Samsarika-kula which was originated at the village Rana- 
palliké near the Harsha Mt. in Shekhavati Dist. of Jeypur State in Raja- 
patana. The name of the sect indicates that it was associated with the 
Kula school. 


The originator of this branch of the Kula school was the ascetic Allata® 
or Bhavarakta who was a disciple of the Pasupata ascetic Visvartipa belonging 











: did oft grat soem frat aoe Ree ' 
ag (4:) uneateaarta: (aft) att orto & fearé gavar: Rwn 
The line is rather corrupt. 
2 uy wal sarawiss fea: TRAIT ee 
* Commenting upon it, Jayaratha says :- 
UT UA: aHalaaaMTaTIe: AISTIL: TLATCHT TARAS: | 
Tantraloka, J, p. 136. 
3 avereadira: sfral uoafeca | 
aarkagerracaat seq fafatta: 1380 BD, I. 116 fF 
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to the Paficharthika school of the Pigupatas.1 The inscription indicates 
very close relation between the Pagupatas and the Kaulas. This is further 
confirmed by the fact that Goraksha, the disciple of the Kaula preceptor 
Matsyendra, was recognised in the Pagupata fold. Further, the tradition 
of the Siddhayogisvarz school is described to have been continued through 
Lakuliga by his disciple Ananta and his disciple Gahanega or Gahanadhipa.? 
(Is he identical with Gahaninatha mentioned as an ascetic in the Siddha 
school?) It may be noted that Viévariipa belonged to the Ananta gotra. 


VI. KALANANAS 


The Kalanana sect has not been mentioned in inscriptions of Northern 
India. The sect was, however, very influential in south. It had several 
important centres under the Chalukyas. Kalimukha ascetics also served 
as rdjagurus of the Chalukya kings.3 


VII. THE SAIVA SIDDHANTA SCHOOL 
1. HISTORY. 


A. The Founder: Guhavast:—The Gurgi Ins. of Prabodha-siva 
C. 973 A.D. records that the faultless Saiva-siddhanta doctrine was preached 
by the ascetic who was head of the line to which Prabodha-siva belonged.4 
The Ranod Ins. of Vyomasgiva further describes that this line of ascetics 
came into existence as a blessing from Siva to Brahma who performed a 
l qarergeradt faraedisragye: Rc 
darsiaaveda—faeneateie: | 
TIATEA Naor TTT: FAT NI" 
wraradisnacrer Pareat fearamisewe: Roll Ibid. 
2 AatTH: 
ToS sed faearieatary | 
TA: ACHAT TASC HST F Il 
Hara AIMEE | Tantraloka, XI, p. 383. 
3 Eastern Chalukyas, p. 167, see also Handiqui: Yasastilaka-champy 
and Indian Culture, pp. 348 ff. 
EI, XXIII, p. 161 ff. 
‘ ged aaradtt facafradrtaasaa: | 
freramraag: Rrararaqeredit: Tatsy 
MASI, XXIH, pp. 122 £ 
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sacrifice at Daruvana.t Head of the line was @uhdvdst as mentioned in 
several inscriptions. Thus, these inscriptions mention Guhavds? of Daru- 
vana as the preacher of Saiva-siddhanta doctrine. 

The association of Guhdvast with Daruvana is mentioned in the 
Puranas and inscriptions. The Skanda Purdna® describes the holy place 
of Daruvana where Siva incarnated himself as Guh@vast and allured the 
wives of ascetics in the Bhikshd-nata form. The story occurs in the Linga- 
purdna3 also. The Haléyudha-stotra* as inscribed in the Amaresvara 
temple’ before 1120 V.S. also refers to the incarnation of Siva at Daruvana 
as a beggar (bhikshd-nala). 

It may further be noted that one of the twenty-cight, incarnations 
of Siva mentioned in Linga-Vayu and Kurma-puranas was Guhdavasi.® 
In Bhiksha-nata form Guhévasit is represented in sculptures. 

Guhdvasi who promulgated the doctrine of Saiva-siddhanta school 
seems to have been held as an incarnation of Siva like Lakuliga the originator 
of the Lakulisa Pdsupata dostrine. 

(i) The tradition of Durvasd-Amarddaka as originator :—The. Tanira- 
loka® records the tradition that this dualist Saiva school was started by 





1 yaqaiqad feacatenres: Tamed ereaalacry | 
faera aa fafrat fafaa: formate geo gare: gu 
romoaystrafadiayed: qealat fageataryfene: 1 
aemeged veudfada ca faaferwaicraateaee: ivi 
aferufa: cromtnrrertictegra: sfafed aera: 
smryanta wera (Fa) qerfranit cit Ey, I, pp. 354 fF 
2 gal Tes a Uses Terareifa BTAT | 
aa faat vereat qerardifa tat i. 
afaftex sara 
deat ara feasiex Terres THT: | 
8 og aread fast: safer a TTT: 
4 area faracarrcedl tral 
aa: areqmeatata & Sfted ta gee avi EI, XXV, p. 175. 
5 mat: qerarat feravet ATE: EAT: | 
° aft afearerad sIeteATT Tae fafesatare eta | 
ad fees faaarat serfra porate) ofewrma alas fa: feat 
fahoaet fafaortamenataearcyret qsianfaea Ta sata 
afaaiitaret (a Aft: aaa faery zaraa-seh-ATae eT 
Ea GaTEaa Tea Along aeTAAT Tareas Aa | 
Tantraloka 1, 28. 
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Amarddaka. The Saiva schools of philosophy disappeared because of Kali 
age. Siva, therefore, took pity on men engrossed in spiritual darkness 
and commanded Durvasa to preach the doctrine. The sage, thereupon, 
created three mind-born sons—Tryambaka, Amarddaka and Srinatha who 
respectively promulgated the Non-dualist (Ziik), Dualist (Saiva) and 
Dualist-non-dualist schools (matha) of philosophy. 


This tradition recurs in many tantric works where Durvasa is repre- 
sented as the founder of the Amarddaka-matha.1 

(ti) Durvasa Line and Amarddaka-matha :—The Malkapuram? Ins. 
of Rudradeva describes Visveévara-éambhu as belonging to the line of 
Durvasa through Sadbhava-Sambhu of Dahala region. Sadbhava-sambhu, 
however, belonged :to the line of Guh@vasi. It is strange that no person 
by name Durvasé recorded to have flourished in this line from Guhdavasi 
to Visvesvara-gambhu and yet the line was named after Durvasd. 

Tantric works as mentioned above allude to the tradition that the 
Amarddaka-matha was founded by Durvasa. 

Tantraloka also describes the founding of the non-dualist school 
(matha) by Amarddaka at the instance of Durvisi. In the Guhavasi line 
three main branches sprung forth—(a) Amarddaka-matha, (b) Mattamayira 
and (c) Madhumateya respectively founded by Amarddaka-terthanatha, 
Rudra-gambhu, Mattamayura-natha Purandara and Pavanasgiva. This 
Amarddaka branch (matha) is mentioned in the Rashtrakuta® and Prathiara4 
inscriptions. Visvesvara-ambhi® also belonged to this branch founded by 
Rudra-gambhu at the instance of Durvasa (as noted by Tantraloka) and 
this is the only explanation for describing him as belonging to the line of 
Durvasa. 

Thus, the joint evidence of inscriptions and literature would prove 
that Guhavasi orginated the dualist Saiva school of philosophy which was 
systematised and spread by Amarddakatirtha-natha or Rudra-sambhu. 





1 Hultzsch, Report on Skt, MSS., I, Intr. p. XVI ff. Cat. Catalo. I. p. 257 ; 
II. p. 55 ete. 


2 afta fare: HAaTHeA ay | 
Wi THA seTATITHH I 
VAT BSAA AT HAA ATATAATE TTS 
qeatarat araaeqared: JAHBS, IV, pp. 147 fF. 
8 EI, III, 263-267., BI, IV, 286. 
4 AnarmeReraia afratararganaeacaeaT 
Haddal Grant of the timz of Makipala Pratihara, LA, XII, p. 1934. 
5 JAHRS, IV, 147 ff. 
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(iii) Dates of Rudra-Sambhu and Guhdvast :—The Chandrehe Ins. of 
Prabodha-siva is dated in K.S. 724=973 A.D. Prabodha-giva is twelfth 
from Guhavast and hence taking twenty-five years for one generation 
Guhavasi may be placed in ec. 675 A.D. and Rudra-gambhu in ¢. 775 A.D. 


B. Diffusion and spread of the Sect:—The sect spread from the 
Punjab in the north to Tamil region in the south and influenced several 
kings of this period. 

(a) Amarddaka-matha- and Durvisé Line :—Rudra-éambhu or Amar- 
ddakatirthanatha founded the matha whose disciples (santana) spread in 
the Rajputana, Karahat and Karnataka. he Ktajore Ins.1 of Mathanadeva 
of the time Vinayakapdala Pratihara V.S. 1016=959 A.D. mentions Omkéra- 
$iva, Ripasiva and Srikantha as the dchdryas of the Amarddaka-matha 
belonging to the Sopariya linc. Another line termed Karanjakheta-santati 
is found in the Karahata area. The Karhad CP. of Krishna III 8. 880 
records a grant to Ganganasiva, a great ascetic versed in the whole Siva- 
siddhanta (philosophy), the pupil of Isanasiva head, of Valkalegvara matha.2 
This ascetic Gaganasiva was the spiritual teacher of the Altipa king Dattal- 
pendra Srimara as known from the Mudukari (Somegvara Temple) Ins- 
cription.S Here he has been described as belonging to the line uf Durvasa. 


C. Golaki matha :—Sadbhava Sambhu same as Prabhava-siva in 
the line of the Amarddaka-tirtha-natha established the tradition of the 
Golaki Matha. The tradition flourished in the Telgu and Tamil area. 

(a) Telgu Region :—The Pushpagiri® (Kurnool District) Ins. mentions 
Golaki Matha. The four TripurantakaS (Kurnool Dist.) Inscriptions 
mention Santa-siva, Dharma-siva, Vimala-siva and Vigveévara-giva of 





setreroramatacr areiraraceafescy attadlarcfrararieeefeet 
garaeatarca afert: scarfs | 23-84 
El, III, 263-267. 
2 argidtaaencratearta «= aeeraia — fafmtterafrararifrcae 
qemafeas avofratraraiena mara safe qo-< 2 
EI, IV, 286. 
3 The inscription is in Kannada. The relevant portion runs as follows :- 
ag giaqqiaanties 9 aafe aac slnamafraraifet 
ameter AATX sige gearfe 


4 323 of 1905. 
© 195, 223, 273, and 323 of 1905. 


SH, VII, No. 134, p. 165. 





( 32 ) 


the Golaki Matha. The Alugurajupalle! (Palnad Taluka, Guntur Dist.) 
Stone Ins. of the Kakatiya king Ganapati Deva also refers to a Golaki monas- 
tery. 


(b) Tamil Region :—Inscriptions of Jatavarmman Tribhuvana Chakra- 
vartin Vira Pandya Deva contain references to Puragali Perumala belonging 
to the line of Jnanamrtacharya of Hilahi? (Golaki matha) and Aghoradeva 
of Jnanamrtacharya-santana of Golaki Matha. A-late inscription des- 
cribes the head of a matha as Pandi-maudaladhipati alias Lakshadhyayi- 
santana of the Golaki Matha.4 The Krishna Golaki Matha is mentioned 
in the Tinivarur (Tanjore dist.) Inscription.> 


The Malkapuram Ins. of the Kakatiya Rudradeva §. 1183. however, 
is of outstanding importance. Visvesvara-sambhu the founder of the 
Visvesvara-golakt matha was the spiritual father of the King Ganapati 
(1213-1249 A.D.) of Warangale. The inscription describes in detail the 
philanthropic activities of the Golaki Matha.® 


D. Mattamaytira Lineage :-—The fifth ascetic in the line was Puran- 
dara who initiated the prince Avantivarmman in the faith. The king 
dedicated his kingdom to his spiritual preceptor as an honorarium where 
the ascetic founded a monastery at Mattamayiira’ town. 


(a) The Monastery of Mattamayira :—Prof: Mirashi has identified® 
mattamayara town with Kadawaha as it “possesses remains of a Hindu 
monastery” and because “it is not far from Terahi, Ranod and Mahua”. 
The identification, however, is not plausible. 


Inscriptions clearly indicate that Mattamaytra town or the kingdom 
‘of Avantivarmman was far away from the place whore Purandara was 





1 289 of 1930-31. 

2 359 of 1916. 

8 362 of 1916. 

4 213 of 1924. 

5 Ep. Rep. of the S. Circle for 1910 p. 97. Iganagiva, Panditanatin Pandi- 
tamaudaladhipati alias Lakshadlyayisantana finds mention in Tinumala- 
inadu of S. S. 1452 1530—1 A.D. (193 of 1924) Hp. Rep. of the S. 
Circle for 1924; p. 114. 

6 JAHRS, IV. p. 147 ff. 

7 EI, I, p. 259, V. 49; sce also p- 355 vv. 11-13. 

8 THQ, 1950, p. 9. 
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performing his austerities and, therefore, the place should not be located 
in Malava. 

Inscriptions further indicate that the town of Mattamaytra was 
in the kingdom of Avantivarmman who must have flourished in the beginning 
of ninth century A.D. History is unaware of any prince of this name in 
ninth century A.D. Kielhorn identifies him with Avanivarmman. of the 
Chalukya dynasty without any cogent reason. Mirashi on the basis of 
the Maser Inscription regards him to be a predecessor of Avanivarmman. 
This view, however, involves many difficulties.2 





1 The verse in the inscription is :- 
aaatt sarearacantea ged afrateaar 
Tas Tea (22) Geahratramicra iat: | 
aearsifa sat fren gadrarragaiche 
FASMAAATT AAHHUES ATA aT: FAT 
I shall like to translate it as follows :- 
“Oh King there is an ascetic of unimaginable splendour, shining 
like Sun whose fame has spread to far off Usama Sikhara’’—hearing 
the words the king illustrious Avanti (Varmman) tried to bring 
the ascetic. This would suggest that the king Avanti got the infor- 
mation of this famous ascetic from a spy and then tried to bring him 
in his territory. 


ry 


The generalogy of the Chalukya kings has been constructed by Mitashi 
as follows :- 


Avantivatmman A.D. 825 
Avanivatmman A.D. 850 
Sadhanva A.D. 875 
Simhavarmman A.D. 900 
Narasimha A.D. 950 
Keéatia A.D. 975 


The history of the dynasty is given in ¢he Bihhari Ins. (EI, I, p. 2)58 
is as follows :- 


ayvaarataaral fazafaearreat 3% 
faarael acas fagarat frat adreaceqara: 134i 


Thus, Avanivarmman was the son of Sadhanva and gtandson of 
Simhavatmman while in Mirashi’s table he is shown as grandfather 
of Simhavatmman and father of Sadhanya. Thus, Sadhanya was 
the father and not Avantivarmman as shown by the learned scholar. 
Secondly, there is no evidence whatsoever to maintain that Avanti- 


varmman belonged to the dynasty of the Chalukyas or Sulkis. 
5 
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The Mahabharata! locates the Matiamayiras in the Punjab near 
Rohtak. It is interesting to note that in seventh-eighth century A.D. 
a varmman dynasty was ruling in this area. The Lakkha Mandala Pra- 
asti. of the Queen Isvara? of Jalandhara who belonged to the Varmman 
dynasty of Simhapura was inscribed by Isvaranaga of Rohtak. Buhler 
identifies Simhapura with Seng-ho-pulo of Huen Tsiang located near Salt 
Range in the Punjab.3 I would, therefore, like to identify the town Matta- 
mayira in the Punjab in the kingdom of these Varmmans. Avantivarmman 
might have belonged to this Varmman line. 


The Mattamayira and Ranipadra monasteries sen’ forth their 
branches to Malava, Karkaroni in Deccan and several places in the modern 
Madhya Pradesh. 


(i) The Malava Branch :—The Prayaschitta-samuchchaya* mentions 
an ascetic Lambakarna of Ranipatra monastery who was the spiritual 
teacher of the king Siyaka of Malava. He has been described as one who 
heard the whole of the Saiva-siddhanta philosophy and was like a Siva 
on Kailaga. The Purdnas® mention Lambakarna as a bhairava at Avanti. 
The ascetic Lambakarna described as Siva might have been regarded as 
Bhairava. The line of Lambakarna, continued through Iévara-siva whose 
disciple Hridaya-siva composed the Prdyaschitta samuchchaya. 





1 Sabhaparva. XXXIT 
2 ET, I, p. 8. 
8 Siyuki, I, pp. 43-44. 


4 ISC, Il, Preface, p. 1. 
aaaqeaast aiefarreraat afer art afaa: gfareat af: | 
fafawsttafrartaaaeareaas: | 
aaifraselse: FOTAAT APT 
* PrefrarTATs TSH TAT 121 
erat at (et) aia aasare afta: 
area aal Artal Hla: AT SAT She 
amdiafataad: giraretast: 1 
Notices of Sanskrit Manuscripts and Select Pali-Leaf in Durbar Library, 
p. 215. : 
5 gardl @ HgIeal Brame ALA: UCC 
The Sakta Pithas, JRASB, 1948, p. 55. 
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(ii) The Deccan Branch :—The donee in the Kharepatan! CP. of 
Rattaraja S. 930 is Ambhoja-amblu. He flourished in a series of 
pontiffs of the Karkareni branch of the Mattamaytra line. The 
Naimittika-kriyinu-sandhana® was composed by Brahma-gambhu of this 
Karkaroni branch in 8S. 960.’ 

(iii) The Kadwaha Branch :—The Kadwaha Ins. of the Chanderi- 

- Pratihara dynasty informs us of Dharma-siva belonging to Ranipadra 
monastery who was the spiritual teacher of Hariraja Pratihara (c. 10th 
century A.D.). Another inscription from the same place associates Igvara- 
giva with a king Bhima Bhipa. 

Thus, the ascetics of this branch spread from the Punjab (Salt Ranze) 
to Deccan. They wielded considerable influence in Central India. Kings 
of Varmman dynasty of the Punjab, of Chanderi Pratihara and Paramara 
dynasties in Central India were their spiritual disciples. . 


E. Madhumateya Line :—The Madhumateya monastery was founded 
by Pavana-siva which sent its branches to Gurgi, Chandrehe, Bilhari and 
elsewhere. Prabhava-siva to be identitied with Sadbhava-siva was held 
in veneration by the Kalachuri king Ynuvarajadeva I and Lakshmanaraja. 
The inscription describes the footstool of the ascetic “as being worshipped 
by the accumulation of the lustre of jewels in the crest of several kings.” 
He was approached by the King of Kuntala. 

Another line of Prabhava-giva ran through Somagambhu whose 
disciple Vamagambhu initiated a line of the ra@jagurus of the Kalachuri 
kings which continued to the end of the Kalachuri dynasty in Dahala. 

_ The Rajagurus of Kalachuri Kings :—The Malkapuram Ins. of the 
Kakatiya king Rudradeva states that Yuvarajadeva gave three lakhs of 





L off aa rere Aura TLE AMT fae ete ee TA 
armaninigareseratsaarat Tat (at) srataraitracsirat arta 
anifasresy (c7) fraaratdiat aneetsreprent gale 3-44 

2 ISG, II, Preface, p. 1. 

3 Gwalior Arch. Rep. V. S. 1998, No. 6. 

Gwalior Rajya Ke Abhilekha, No. 627, p. 85. 
See also Bhandarkar’s List, No. 2107 fot another inscription of the 
same dynasty. 

4 Gwalior Rajya Ke Abhilekha, p. 85, No. 628. 

8 & faaata aqata gears aha: 

vy. 41, MASI, XXII, p. 125. 
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villages in Dahala mandala to Sadbhava-gambhu who with this princely 
donation founded a monastery known as Golaki Matha. The evidence 
from Gurgi and Chandrehe inscriptions indicates that Sadbhava-gambhu 
was identical with Prabhava-giva the disciple of Madhumateya Chiidagiva.2 
He was succeeded by Somagambhu and after him came Vamagambhu 
“whose feet were embellished by the row of crowns of kings and are even 
now meditated upon by the Kalachuri kings”. The statement finds 
striking epigraphic corrobotation as no less than seven kings—Lakshmi- 
karnna, Yasahkarna, Narasimha, Jayasimha, Vijayasimha, Sankaragana 
and Trailokyavarmmadeva Chandella king who supplanted the Kalachuri 
dynasty are styled as “meditating upon the feet of Paramabhattaraka, 
Maharajadhiraja Paramegvara illustrious Vamadeva”.4 The Teason for 
mentioning the ascetic in this way is known from the commentary by 
Jonaraja on the Prithviraja-Vijaya.6 He states that the Kalachuri king 








1 feat Teri against aaah: segue: 


qT 1 

tami swam aaceemeNsicdsasal fireieacares 
SUGSICcCa 

cH fragt seqkerneqemfmtamt qeata qafatrer 
farewell aati 


JAHRS, IV, p. 157. 
The Chandrehe Ins. of Prabodhasiva mentions that Prabhava-siva made 
to accept the earth sanctified by the touch of his feet by Yuvarajadeya” 
Agsin the Gurgi Ins. of Prabodhasiva (EI, XXII, p. 133) records the 
same fact that Yavarajadeva made Prabhivasiva to accept a monastery 
constructed at an enormous cost”. Thus, there cannot be any reaso- 
nable doubt in the identi ofty Sadhava-Sambhu and Prabbava-siva, 
5S ay TATA SToT SATA ATTACH | 
aah SOTO THAT: TaTART UN 
4 (a) Banaras CP. of Lakshmikargna K.S. EI, II, pp. 305 €. 
(b) Khairha CP. of Yasahkarpa, El, XII, pp. 210 ff. 
(©) Lal Pahad Ins. of Narasimhadeva, LA, XVII, pp. 215 ff. 
(d) Rena CP. of the time of Jayasimha, LA, XVI, pp. 246 ff. 
(©) Kumbhi CP. of Vijayasimhadeva, EI, XX XI, p. 116. 
(f) Sagar Ins. of Sankaragana, El, XXVI. 
(g) Rewa CP. of Trailokyamalladeva, El, XXV, I. ff. 
S aefaneiftat aaa? frrameedl qeafirond eat wat ult aq 
sfearary i 


Prithvirija Vijaya, p. 174. 
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Sahasika after dedicating his empire to his spiritual preceptor Vamadeva, 
proceeded to conquer the whole earth. The king Sahasika is most probably 
the’ king Yuvarajadeva II as shown elsewhere. Since his reign, 
there is a continued ling of the réagurus in succession running from 
Vamagambhu. Vimalagiva and his disciple! Vastusiva were - probably 
the spiritual teachers of Kokalla II and his son Gangeyadeva. The name of 
the preceptor of Lakshmikarnna is lost. Purushagiva was “the prosperity 
of Yagahkarna” and Saktigiva was “the real power of the king Gayakarna”’. 
His disciple Kirttisiva was probably the preceptor of Narasimha while 
Vimalagiva described in the Jubblepur Kotwali Ins. of Jayasimha as “the 
illustrious rajapuru’”’ was “shcwing great vigilance in looking after all 
royal affairs’. His disciple Dharmasiva perhaps migrated to south where 
his disciple Visvesvara-éambhu, worshipped by the kings of Malava and 
Chola countries initiated the Kakatiya king Ganapati in Saivism. 


Santagiva and Nadagiva were also the disciples of Vimalagiva as 
mentioned in the Rewa CP. of Trailokyavarmmadeva.2 Nadasiva executed 
a deed of mortgage on behalf of Santagiva in which the village Allor& was 
pledged to Ranaka Dharekha in Saivism. 


This would indicate that after the fall of the Kalachuri dynasty, 
these ascetics had fallen on evil days and, therefore, they migrated to 
different places. 


Thus, the line of rajagurus started from Vamagambhu in the time 
of Yuvarajadeva II (c. 975 A.D.) continued for more than two hundred 
and fifty years and ultimately came to an end in c. 1225 A.D. when the dynas- 
ty was supplanted by the Chandella ruler Trailokyavarmmadeva. 


F. The Rajagurus of the Chola Kings :— It is supposed that there 
was a succession of the rajagurus throughout the Chola rule? also. Isana- 
giva and Sarvagiva are mentioned in inscriptions of Rajaraja I (985-1014) 
and Rajendra Chola (1012-1044). There is epigraphic evidence to show 
their considerable influence in the Chola court during Kulottunga I (1070- 
1120 A.D.) and Kulottunga IIT (1182-1216 A.D.). 





1 See Appendix A. 


2 It is noteworthy that Santagambhu is mentioned as the incarnation of 
Durvasa, EI, XXV, p. 1 ff. 


5 Cholas, Tl, p. 484. 


( 38 ) 

The line of Igana-giva-guru is mentioned in the Karma-kriya-kandat 
and the Paddhati composed by Somagambhu. Isana (éiva) was succeeded 
by Vimala-siva whose disciple Sarva-siva is mentioned in inscriptions. , 
It is stated that Rajendra I was supplying a large quantity of grains as 
Gcharyabhoga to Sarva-siva and his disciples in the Aryadega, Madhyadega 
and Gaudadega. His disciple Somasambhu composed several Saiva 
works. 


Siddhanta-sara@vahi of Trilochanagivacharya records a tradition that 
Rajendra Chola saw the best of the saivas in Northern India when he came 
to take a bath in the Ganga and carried them to settle in his own country 
in Kanchi and elsewhere in the Chola land?. Visvesvara-siva of the Malka- 
puram Ins. of the king Rudradeva was an inhabitant of Gaudadega and 
belonged to the Golaki Matha of Dahala region who established a monastery 
at Mysore’, South Indian inscriptions mention some ascetics of the line of 
Bhiksha-matha and Kollamatha* at Varanasi. This would indicate that 
the ascetics of Saiva-siddhanta school migrated from north to south during 
this period. 


G. Ascetics in Varanasi :—The Gurgi Ins. of Prabodhasiva records 
that the ascetic Prabodhagiva built an abode at Varanasi®. Disciple of 








2 sftaraarar Pragerarar sera faroat farrearara | 
aemfr fareatficr fara (ra) Reararenr Perea wae a ATAATRY: MUL 
In the manuscript of Karmmakriyakanda (Cat. of Palm Leaf & Sel. 
Paper Man. in Nepal: H. P. Sastri, p. 45) Srifana is mentioned 
as Srigona. This Somasambhu is different from Somagambhu of the 
Malkapuram Ins. of Rudradeva. Saivabhishana Grantha mentions 
one Somafambhu who wrote a paddhati. 
sient a acaetraaarart A Faw: | 
arerrnsarft frafravs: attioacoraly aTHaIry: 

2 useadle saver: eat Het Tay | 
aimeararaarrea gear AaraCTaT 
wacar aaa TT GATaTT ATTA | 
eaqusa earrarara arava acietad | 
aifiaea dawat vata sfaer: 

ASI. ARB, 1911-12, p. 176. 

3 JAHRS; IV, p- 

4 Cholas, pt. II, p. 485. 

5 MASI, XXIII, 122 #, V. 14. 
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Kumiraégiva the guru of Milaraja Solanki belonging to this faith had compo- 
sed a Pratishtha work in 1090 A.D.1 at Banaras. (The manuscript of the 
work is reported to be in ASB). A Chola inscription mentions Jiianasiva 
of the Lakshadyaya-santana of the Kolla-matha at Varanasi?. 


9, LITERARY ACTIVITIES OF THESE ASCETICS 


Inscriptions describe the literary activities of these ascetics. Vyoma- 
giva of the Ranod monastery seems to be a reputed scholar of outstanding 
importance. Inscription from Ranod mentions the composition of a work 
known after him’, 

The Gwalior Ins.4 further gives us information that he, by his com- 
mentary, expounded the true nature of the real padartha (a category of 
the Vaigeshika system) and also the unreal gross ignorance even as the 
Sun by his light reveals existing objects and dispels pitchy darkness. This 
commentary on the Vaiseshika work is no other than the Vyomavati-tika 
of Vyomasiva on the PraSastapada-bhashya. The celebrated author Udayana 
mentions him with respect in his Kirandvali. He has also been quoted by 
Gunaratna, Rajasekhara and Varddhamana?. 


Jéana-Siva-guru-paddhati6 a volumnious work has been ascribed 
to Isdnagiva, tho rajaguru of Rajendra Chola. The Prayaschitta-samuch- 
chaya, the Naimittika-kriyanusandhana and the Pratishtha-darpana were 
composed by Hridayasiva of the Gorathika Matha at Dhara’, Brahma- 
Sambhu of the Karkaroni branch§ and Vairochana, the disciple® of Igana- 





1 ISG, P#. Il, Inir. 
2 Cholas, pt. II, 485. 
3 gala TH TTCART SAT: ATE TT AAT 
qe area eae 
V. 23. HI, I, P. 254 ff 
4 afagqanr freed dlaratta aa atarer | 
saeqte Teld added ANAT tl 
The vetse has been quoted by Prof. Mirashi ([HO, 1950, p. 16). 
See also “Vyomasiva the Author of Vyomavati? by Dasarath Sharma 
(IHQ, X, p. 165). 
5 Indian Logic and Atomism, p. 32 aun. 
8 A Study on Vastuvidya, preface, p. ii. 
7 ISG, Il, preface p. 1 
8 Ibid, Part Il, preface. 
§ Ibid, 
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giva respectively. The Malkapuram1 Ins. of Rudradeva mentions the 

writing of the Somasambhu-paddhati by Somagambhu, the predecessor of 

Vamagambhu which is not available. The available Somasambhu-paddhati2 

was composed in 1153 V.S.—1095 A.D. by another’Somagambhu who 
flourished in the line of Iéanaégiva. 


3. PHILOSOPHY 


We have already seen that the Vaiseshikas were Saivas while the 
Naiyayikas belonged to the Pasupata school. Literature discloses the 
existence of the Siddhanta-Vaiseshika branch of the Vaiseshika school. 


A. Siddhanta-Vaiseshikas :—Apta-pariksha (9th Century A.D.) and 
Yasastilaka? (c. 966 A.D.) mention two sections of Vaiseshikas :— 
(a) The Siddhanta-Vaiseshikas and 
(0) The tarkika-Vaiseshikas. 


The difference between these two sections of Vaiseshika philosophers 
are mainly four :— 

(i) Siddhanta-Vaiseshikas were theist. They believe in the 
existence of MaheSvara-Siva and also in the categories recog- 
nised in the Vaigeshika system while Tarkika-Vaiseshikas 
were atheist#. 

(ii) According to Saiddhantikas salvation can be obtained by 
faith in Siva characterised by initiation into Saiva cult. while 











} aren fasta anomafaeaad a: cafe aera sfaat sare 1 
LL. 65-66. 
JABBS, IV, p. 157. 
* sfamarerqrarmaderag 
Tara frafery wsay 1 
UHeaear Maas TAT 
qeer Sfraadea AeATAA iol 
Somasambhu-paddhati, p. 1. 
3 Vol. I, p. 269. Yasastilaka and Indian Culture, p. 184. a) 
4 qaq fe weeacea aera: aed qaacfaafera gat qfreatemearat 
SUITE | aTHafaaTaaa A APTATAaTelaTH- 
ead 
Apta-pariksha v.v. 59-67. 
Yasastilaka and Indian Culture, p. 218. 
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tarkikas maintain that it results from the knowledge of cate- 
gories.1 
(iii) Tarkikas hold that the salyation consists in the complete 
cessation of ignorance-pain due to the extirpation of attributes 
of soul while Siddhantikas maintain that it brings blissful 
consciousness hesides the annihilation of ignorance-pain. 2 
(iv) Vyomasgiva regards verbal testimony ($abda) also as a ‘valid 
source of knowledge in addition to inference and perception 
but the orthodox section does not recognise Sabda as independent 
source of knowledge®. 

On the basis of inscriptions it may be demonstrated 
that these Siddhanta-Vaiseshikas were the followers of 
Saiva-siddhanta school and that- these differences from the 
orthodox section arose from the acceptance of devotional 
doctrine as laid down in the dgamas by the Satva-siddhanta 
school. 


B. Inscriptions and Siddhanta-Vaiseshikas :—These characteristic 
principles of Siddhdnta-Vaiseshikas are obtained in inscriptions set up by 
Saiva-siddhanta scholars. 


(i) These inscriptions invariably begin with an invocation to Siva 
and other deities of Saiva pantheon. They reveal a full-fledged Saiva 
mythology and pantheon. 








2 gan fr OacaT TAT TH ATA ASAT TOT PSST ATA TROT: ane 
aaifaar: 1 Yatastilaka, Vol. Il, p. 269. 


angrqaramagyarat Alert: | Prafastapada, p. 144. But in the Apta- 


pariksha (under verse 11; see also Yasastilaka and Indian Culture, 
p. 218) qmaahaeg eins seafaa freer Aoararfafa: afeae- 
afeafrarnrarrstetamreratt Saar: sca 

That this was also the view of Saivas is known from Bhaskara who 
in his Bhdshya, 2-2-37 notes. TATA sat es aaa ATT HTT 


fairer: maraearat TITRE ATHY ward 1 aieataditea 


6 


fafarser ancamedaracaararfercaxife | 


Manibhadra in his commentry son Shad-darsana-samuchchaya mentions 
this view of Vyomafiva :— 


wate alee alatearaaiaatt vif sara Tar stacrarterar 
aa oa ua fanfad 1 
(p. 63) Keith: Indian Logic and Atomism, p. 36 n. 
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(i) The Bilhari inscription’ states that even “‘sacred knowledge and 
due discrimination “‘are dependent on the devotion to Siva”. Austerities 
destroy the darkness of ignorance and set a person on the path of nirvana® 
which would be obtained by bhakti-yoga.3 


" (iii) Salvation is the greatest of pleasures and comes as a “downpour 
of nectar’ in the form of bliss which could only be exper.enced.3 


(iv) The agamas are regarded as the most authoritative work. Wor- 
ship is done in accordance with the dgamas. This high position assigned 
to these revealed scriptures necessitated the recognition of sabda as an 
independent source of valid knowledge.4 


Thus, the Saiva Siddhanta school was affiliated to the Saiddhantika 
section of Vaiseshika philosophy. On the basis of literary evidence it 
seems that this school came into existence sometime before ninth century 
A.D. Vyomasgiva who differed from the earlier dcharyas in some of the 
principles noted above, flourished in the beginning of tenth century A.D. 
By the time of Somadeva Siri (c. 966 A.D.) differences in two schools of 
the Vaiéeshikas were clearly crystallized and in the fourteenth century 
A.D. Jain writers made an unqualified statement that the Vaigeshika 
school was devoted to Siva worship. This would indicate the influence 
gradually exerted by the Saiva school on the Vaigeshika philosophy. 


Inscriptions of these ascetics do not mention the fundamental philo- 
sophical concepts of the Siddhanta school. The First Baijnath Praégasti, 
however, contains metaphysical terms used in it. The inscription addresses 
Siva as Pagupati who cuts the bonds (pasa) of persons devoted to him. 





1 wafe aafead ora gedt a ate qoafarafaareeareeTsaTa: | 
afar at frrdt worgieqe afaa: ae 
EI, I, p. 261, V. 75. 
2 frorerer firarfira: farfaae fasreraetat | 


aed fafacfaaraanet freatoraad feafa: 11 
Chandrehe Ins. of Prabodhativa, K.E. 724=973 A.D., MASI, a i 
p- : 


® fafag aghrastaia aden @gag waa fret afacat wa: 1 


arogafataa figsat: eaaaTNaTea) sad AoTATeTT II 
; x E.l, I, p. 261. 


4 See note ‘5’ above. 
5 gaa Tad Halas TT NI 
qreareead Fae TAA AeTAITAST UV EL 1, I p. 104 & 
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Pagu as‘anu! staying in the body is also mentioned. Mala® is said to have 
been’ destroyed by.the sight of Siva. 


4. YOGA 


. Yogic practices hold an important place in the aégamic works. Ins- 
criptions also betray influence in the Saiva-siddhanta school. 


‘ The Gurgi Ins. records that Praganta-siva had attained mastery 
over postures vf sitting (jitasana). His mind was devotedly fixed to the 
meditation of Siva inside hie lotus-like heart (and CRS) he possessed 
inner satisfaction.> 


Prabodhasiva lived on green leaves (Saka), roots of water-plants 
(s@luka) and fruits such as aalaka, priyala as well as roots. The Gurgt 
Ins. informs us of his building an abode for the siddhes on the banks of 
the river Sona “having entered which yogis who had exterminated anxieties 
caused by the impediments through the performance of vows, who were 
free from passions, who had attained success in meditation and whose 
mind was clear, acquire the positon (fit) for obtaining emancipation.® 


5. KRIYA 


Excavation of water-reservoirs, construction of temples, installation 
of images, founding of monasteries and other architectural activities consti- 
tute the third section of the dgamas known as ‘kriya’. 





1 qeterarceary cava fre were uci Ibid. 

2 yerfagaureelfacsinaet fat fet uci Ibid. 

S amine fran fast gaquaeatead- 
ean-eae-faita-freaert: Tafeararae: RAI 


"i MASI, XXIII, p. 128 ff. 
‘ faart fafaonrarfafaaartrqasac: 
PASH MATT AM SHAR | MASI, XXIII, p. 117 ff. 
5 frararrastaeg st a: TART | 
afert ans: afar fraqeaeciearcaraa: 
ara: fagaaraal ¢(e4) =e neat weit Gat: TEA 
MASI, XXIII, p. 117 €. 
In MASI Dr. Banetjee has corrected the last line as adlwamatayo 
gachchhantimuktehpadan but in EI, XXII, p. 127 he reads it as 
achchhamataya but. adhvamatayo suits the context_better adhvan is a 
technical term of Saiva-yoga. 
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Kriya. was a popular feature of the Saiva Siddhanta school. Ins- 
criptions record the excavation of wells, vépis! and other water-reservoirs, 
founding of several mathas? and abodes of siddhas,® the installation of 
Saiva images‘ and similar activities by the Saiva ascetics of Dahala region. 
The Malkapuram® Ins. describes the establishment of colleges, feeding- 
houses and hospitals by Vigvesvara-siva of Golaki Matha. 


6. CHARYA 
- Charya consists of daily rituals, worship of images and yantras, cele- 
bration of festivals and similar activities. 

A. Daily Rituals :—Fire-rituals with Saiva mantras were daily 
performed. Prabodhasiva is compared with Kumara because he was as 
much versed “in pouring libations on high tongues of fire as Kumara is in 
tending his bird-conveyance peacock.”6 Mind of Gangadhara was purified 
by the most sacred texts of the Saiva doctrine in consequence of the obla- 


tions duly thrown in fire three times a day at the worship of the moon- 
crested god? Siva. 





1 aitinadl fraret asnrestraad | 
wMfes at arr waters: TAT eg MAST, X XIU, p. 117 ff, 
He te-excavated another well also which was originally dug by 
his preceptor (V. 18, Ibid). 
a ey taaraatarattfaaa: YA: ; 
ara: sat waatfafara: areanfearaeat: 1 BY, I, p. 354 
2 The wealth in the mafhas is described in the Ranod Ins :— 
eartatafgwaafrae la arradate 
RATATAT AAA STAT TEATTT: | 
waearaen faaititfagarsenerraearyay 
YAMTRAT AT GTAAGA: ALT TST FW WROl did. 
8 MASI, XXIII, p. 122. V. 13. 
‘a: seafaftsagarqaar  fradiet serra sfaatestic: | - 
mareafatecates faart art car amafa a acer N88 


IMASI, XXIII, p. 122 ff. 
Prayaqasal qWeaeacfaaasy | 
a AS aft waeaaarasdaed Wt ET, I, 354 ff. 

5 J AHRS, IV, p. 147 #. . 

6 sarfafarorrafraaa rears : 
HAT Fa Taal Theeaiaasray: |. MASI, XXII, p. 117 ff. 

7 qraparfactscaigiafagaradl taaleterare ” : 

enfeter qarprafearerragaredes | -V. 13, EL, II, p. 
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B. Worship :—It was the most important activity under this category. f 


(a) Procedure :-—Inscriptions do uot yield detailed information *re- 
garding it. The Bilhari ns.1 records that it was conducted in accordance 
with the agamic precepts. It further indicates that in the beginning, deity 
was bathed and then it was worshipped by offerings of flowers which was 
followed by the presentation of white garments, garlands, sandal, elephants, 
horses etc. In the end hymns Were recited and salutations were made. 


(b) Forms of Siva :-—Out of the sixteen’ forms recognised in the . 
Saiva-siddhanta, inscriptions mention Uma-mahesvara, Gangadhara’ and 
Natyesvara forms. Vyomasiva had set up the images of Uma-mahesgvara, 
Uma, NatyeSvara and Vinayaka.6 Prabhavasiva, likewise, installed Uma, 
Uma-mahegvara, Shadanuna, Sarasvati and Ganesa.6 


Natyesvara seems to be a popular form. Siva in this form has been 
invoked several times in inscriptions. It may, however, be stated that 
nowhere in inscriptions do we get any suggestion for the interpretation 
of five-fold activities (paicha-kritya) of [svara. 


C. Pantheon :—Inscriptions mention Ganapati,? Shadanana, Uma 
and Sarasvati as important Saiva deities. 


1 arysa tanlamitara: cata 
Farre aarenet eat faferaray: wei BI, 1, 251 ff 
2 frase at cafray stareaaeat a: 
reat Fad: TACT TART Eh 
ARIAT | 
aeat a: ahaha aR Area GT: 
aarersaaraate fates TSA: ue sid. 
3 ISG. pt. IV, pp. 409-416. 
4 BI, 1, p. 251, V. 1., MASI, XXIII, p. 117 ff, V. 1. : 
5 faaqraaredl atedaacfaaraat sen ET, 1, pp. 354 ff 
6 g: yrafafeagargaar a fradiat cetarqasfaarenita: | 
mrarcatatentaTey fagrt ait aan woofs a axeadh Teil 
| MAST, XXII, p. 122 ff. 
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APPENDIX 
THE RAJAGURUS OF KALACHURI KINGS 


' Like the succession of spiritual royal preceptors of the Cholas, there 
was an unbroken line of rajagurus of the Kalachuri kings running for more 
than two hundred and fifty years. The Malkapuram Ins. of Kakatiya 
king Rudradeva S. 1183, the Rewa CP. of Trailokyamalladeva, the Jubblepur 
Ins. of Vimalasiva, the Jubblepur (Kotawali) Ins. of Jayasimha and a few 
others furnish interesting details with regard to this line. 


The Malkapuram Ins. states that the Kalachuri king Yuvarajadeva 
of Dahala region made a munificent grant of three lakhs of villages to Sad- 
bhava-Sambhu who founded a monastery known as Golaki matha. Dr. 
R, C. Majumdar,! Dr. D. C. Ganguli? and Dr. B. A. Saletore? identify this 
Yuvarajadeva with Yuvarajadeva-Keyiravarsha I, the son of Mugdha- 
tunga while Dr. D. C. Sircar takes him as Yuvarajadeva II, the younger 
son of Lakshmanaraja.4 The view of Dr. Sircar seems to be erroneous. 
The Jubblepur Ins. of Vimalagiva gives the succession of rajagurus. Ac- 
cording to it, Purushagiva was the spiritual preceptor of Yasahkarna.5 
The mutilated portion gives the names of the preceding generations of 
ascetics who filled the important role of the rdjaguru but those of their royal 
disciples have been lost. The combined evidence of the Malkapuram and 
the Jubblepur inscriptions proves that Sadbhava-éambhu flourished six 
generations before Purushaéiva and, therefore, he must have been con- 
temporary of Yuvarajadeva I who was the predecessor of Yasahkarna by 
six generations. As there is the corresponding succession of the rajagurus 
and their royal disciples the identification seems well-nigh certain. 


Sadbhavagambhu on the other hand is same as Prabhavasiva of the 
Gurgi and Chandrehe inscriptions, because 

(i) All facts recorded with regard to Sadbhava-sambhu in the 

Malkapuram Ins. are noted with relation to Prabhavagiva in 

the Gurgi and Chandrehe inscriptions. According to the 

Gurgi inscription it was Prabhavagiva who was made to accept 





"4 History of Bengal, Vol. I, p. 684. 
2 Age of the Imperial Kanauja, p. 89. 
3 Ancient Karnataka, \. p. 392. 
4 JUPHS, 1952, pp. 227 ff. 
5 BI, XXV, p. 311 f V. 17. 
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the land-grant by Yuvarajal I while the Chandrehe inscription 
states that Yuvarajadeva I established a monastery at an 
enormous cost for Prabhivasiva in the Dahala region.” 

(ii) The use of synonyms of names is a noted characteristic of 
Indian epigraphy and has been observed in the case of other 
ascetics of this line also. Thus, Chidagiva of the Bilhari 
and the Gurgi inscriptions is written as Sikhasiva in the ins- 
cription at Chandrehe. In the Malkapuram inscription the 
change in name is due to the metrical exigency. The metre 
required a tagana in the place and hence Prabhdva a jagana 
has been changed to sadbhdva a tagana. 


After Sadbhava-sambhu came Somagambhu® who was succeeded 
by Vamagambhu. The inscription notes that “the Kalachuri kings are 
still mentioned in inscriptions (pragastt) as meditating upon his feet” 
(charanaradhakahk).4 Seven kings® of this region are styled in inscriptions 





1 qerfasfafarasrdtaamasrafreaaaisaaretts: | 

fret aya yaaaaardala: sracrarafaaaa AAAI 101 

aria 4 aeqarera Tas: ATAraaTAAa Tas: | 

ANI LAAS TAA eM ASA ASAT TITAS WI 

aa HyAMITe: HAAATTA aA: 

TATARTS RTLAFOATTSTART: | 

aerated: @ Tass 

reaterrsfa: SAITAMA: NI 

The Malk&puram Ins. informs us that Somaagmbhu had composed 
a paddhati. Aufrecht therefore identifies this Somagambhu with his 
namesake whose paddhati has been found in manuscript form Ep. 
Rep. of the S. Circle, 1917, p. 126 but the identification is evidently 
wrong because the other Somagambhu was the disciple of S-iva 
(should be corrected as Sarvagiva) the rajaguru of the Chola kings. 
See ante. p. 36 

FIT FHA FACTTAATT: TTA | 

the word pragasyante may mean “described in prafasti or inscrip- 
tions” and the word Charandradhakah has a clear reference to 
Vamadeva-padanudhyata. According to Mahamahopadhyaya Prof. 
V. V. Mirashi Vamadeva was a predecessor of the Kalachuri kings 
(EI, XXVI) but contra Dr. D. C. Sircar (JUPHS, 1952, p. 227) 
The evidence in favour of Dr. Sircar’s view is rather strong. 

5 See ante p. 36 


o 


- 
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as Vamadevapadanudhyata. Jonaraja in his commentary on‘ the Prithvi- 
raja-Vijaya furnishes the interesting information that the Kalachuri king 
Sahasika dedicated-his whole kingdora to his preceptor the ascetic Vamadeva 
and started to conquer the whole earth. The king Sahasika, however, 
does not figure in the Kalachuri genealogy. Dr. D. ©. Sircar? identifies 
him with Gaageyadeva because he assumed the title of Vikramaditya and 
the celebrated Vikramaditya was Imown as Sahasanka=Gahasika. 
Secondly, Vamadeva is third from Sadbhavasambhu who, according to 
Sirear, was a contemporary of Yuvarajadeva II and therefore Gangeyadeva, 
the grandson of Yuvaraja II should have been a contemporary of Vamadeva. 


But Vamadeva flourished four generations before Purushaéiva the 
preceptor of the king Yasahkarna and therefore he can in no way be con- 
temporary of Yasahkarna’s grandfather Gangeyadeva. The mutilated 
portion of the Jubblepux Ins. of Vimalasiva mentions the name of Vastu- 
Siva, the preceptor’s preceptor of Purushasiva who was probably the raja- 
guru of Gangeyadeva. In the succession as known from inscriptions, 
Vamasiva was contemporary of Yuvarajadeva II and hence it was he who 
dedicated his kingdom to Vamasiva. The Kalachuri inscriptions also 
indicate the samething. The Bilhari Ins. repeatedly states that, Yuva- 
rajadeva II worshipped Siva by his vazbhava i.e. kingship or wealth. It 
also quotes a stotra composed by Yuvarajadeva II in which he mentions 
the renunciation of all material prosperity and pleasure in favour of bhakti- 
yoga. The stotra seems to be a hymn of dedication. The inscription 
states that after worshipping? Siva ‘by his wealth he composed the following 
hymn‘ :— 

“For those who are swayed by passion and whose minds are given 
up to sensual pleasure, this wealth becomes a cause of intoxication, Oh ! 
~ granter of boons.” 


“Birth in a princely family, sovereignty over the earth, sacred know- 


ledge, due discrimination, beautiful form, and victory in battle come to ° 


him who takes refuge with holy feet of Sankara. 








1 See ante p. 36 . 
4 JUPHS, 1951-1952, p. 227-232. 
3 gepa aaitaraftaad: aaaifad: 
ward aaraqed ialeafetaryg: Wek 
“VV. 73-75. 
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“What! is the use of making many words? Let there be, Oh lord! 
only one ‘thing for me, and that is, firm devotion in you which is the source 
of all other things (enumerated above) and may the greatest of all pleasures— 
the shower of nectar which could only be experienced.(and not expressed) 
through thy favour fall upon me”. ( 


This hymn very strongly suggests that Yuvaraja II dedicated his 
empire to lord Siva, I would like, therefore, to identify SEUSS with Yuvara- 
jadeva IT. 


The Malkapuram Inscription leaves the names of four ra@jagurus who 
‘flourished after Vamagambhu and continues its narration from Saktiéiva. 
The Jubblepur Stone Ins. of Vimalasiva, fortunately supplies the missing 
link. Vimalagiva and then VastuSiva. flourished in succession. The name 
of the disciple of Vastusiva is lost in the Jubblepur inscription. It was 
probably Rudragiva. The line of succession indicates that he must have 
been réjaguru during the period of Lakshmikarna. The A. S. B. CP? 
of Govindachandra mentions Rudragiva as the réjaguru of Yagahkarna but 
the Jubblepur inscription explicitly notes that Purushagiva was the spiritual 
preceptor of Yagahkarna. It seems. that Rudragiva was the rajaguru 
during early period of Yasaskarna and later on Purushagiva succeeded him 
on the post. Thus, Rudrasiva might have been the rajaguru during the 
period of Lakshmikarna and probably it was the name lost in the mutilated 
~ portion of the Jubblepur Inscription. Ascetics in the next.three lines are 
mentioned. bothin the Malkapuramand the Jubblepur inscriptions. Saktigiva 
is mentioned in connection with Gayakarna while Kirttigiva is said to have 
contributed to the. prosperity of Narasimha. The next ascetic Vimalagiva 
s mentioned in the Jubblepur (Kotawali) Ins. of Jayasizhhadeva and the 
Rewa CP. of Trailokyamalladeva. He was the rajaguru during the rule 
of Jayasithha The Rewa CP. of Trailokyamalla records Santasiva the 
Kali incarnation of Durvasa and his younger brother (co-disciple) Nada- 
Siva as ‘disciples of Vimalagiva. The latter had executed a mortgage 
deed on behalf of the former in which he pledged a village. They are not, 
however, mentioned in the Malkapuram Ins. which records the ascetic 
Dharmasiva as the disciple of Vimalagiva. His disciple Viévedévarasiva 


1 fafag aghrestata aaa alate wag feed wfeaatt ae: \ 
THSGAATSANTTTG: FAAP TATA HAa TATA toll 


The translation given above differs from Kielhorn’s, 
3 JASB, XXXI, pp. 123 ff. 
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established an extensive monastery at Malkapuram in Mysore and initiated 


the king Ganapati in this faith. 


Thus, there was a line of réjagurus running from Yuvarajadeva 
II to the end of the Kalachuri dynasty. It may be shown as follows :— 


Inscriptions Ascetics 
Guhavasi 
1 ere aa 
| 
1 Somasambhu 
Lael) VamaSembhu 
2 Vimalasiva 
2 vee : 
243 j Fade 
2 Purusha-siva 
142 , Sakti va f 
142 Kriteva 
14-2+4+5 Vimalasiva 


Kings Ramerks 


Prabhava-giva of 
Chandrehe and Gurgi 
Ths. 


[Yuvarajadeva IT] 
{Kokalla IT] 
{Gangeyadeva] 


[Lakshmikarna and 
Yasgahkarna] 


- Yagahkarna 
Gayakarna 
Narasirhha 


Jayasimhha 





Santasiva-Nadasiva 
5 


No. of Inscriptions :— 


1. The Maikapuram Ins. of the Kakatiya Tae Rudradeva, JAHRS, 


IV, pp. 147 ff. 


ei g= Go FS 


The Jubblepur Ins. of Vimalagiva, HI, XXV, p. 309ff. 

The ASB. CP. of Govindachandra, JASB, XXXI, pp. 123ff, 

The Jubblepur (Kotawali Ins.) of Jayasirhha, FI, XXI, p. 95. 

The Rewa CP. of Trailokyamalle, HI, XXV, p. 1ff. : y 


Dharmesiva 
Piel 
Visvesvara 
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VIII. MISRA SCHOOL: THE CULT OF THE PENTAD 


The tendency of rapprochement in orthodox religious sphere resulted 
in pafichadevopasand i.e. the worship of five deities as advocated by the 
Smartas. The movement was started much before our period, but it vould 
take a definite form only towards its conclusion in 11th century A.D. 


The Smirta cult of the Pentad was initiated by thé igamicas—Saivas 
as well as Vaishnavas. The Saiva Pentad had different varieties and they 
came into vogue by 1lth-lzth.century A.D. 


Misra Saiva School: The Smarta Cult of the Pentad: Its Evolution : 


The worship of Siva with Sun, Sakti (mother-goddess), Ganega and 
Vishnu was performed in the Miéra Pagupata School.! This is same as 
Smarta Pafichadevopasana. 

The later smérta treatises prescribe the daily worship of these Five 
Deities for a householder.? It is somev.mes stated that the cult in this form 
was popularised by the advaita teacher Sarhkara but it is extremely doubtful.3 

The first stage in the development of the pentad cult was the evolu- 
tion of trinity composed by Brahma, Vishnu and Siva. 


A, The Trinity (Trideva) :-— 

(a) Association of Siva and Vishnu :—In the beginning we find the 
association of two great gods—Siva and Vishnu who came to be worshipped 
together. A late inscription from Kamariipa, describing the king as a 
devout worshipper of both Siva and Vishnu seems to have preserved an echo 
of earlier times.? A. wish has been expressed in a Chamba inscription 
that the dedicator of a fountain-slab (dvartbandha) may attain the Tegions 
of both Siva and Vishnu.4 The Bhandaka Cp. of Krishnaraja 8S. 674=772 
A.D. is the earliest in the'series to invoke Siva and Vishnu in a single verse 
by way of benediction. The Nagpur Ins. of V. S 1161=1104 A.D, addresses 





1 xfa aay car afad faetat F TATeTA | 

aafa araraa, frermesd fe aq i 
* atfacrnftaat far aad weRaT | 

qaqa fact weet: TST GTaT Smrti-muktaphala, p. 384. 
8 History of Dharma-Sastra Il, Ul, p. 717. 
4 ET, Wl, p. 353, L. 48. 

fraatart faropereatreeary— Antiquities of Chamba, p. 223. 
5 BI. XIV, p. 121. 
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Siva and Vishnu together in an interesting way. “Siva and Vishnu-form 
a peculiar combination”, the inscription, says, “as they are passionless and 
“passionate, clad in tigerskin and costly garments, garlanded with the 
strings of human skulls and flower-wreaths, decked with serponts and pearl- 
strings and smeared with ashes and: anointed with perfumes.”! The Madhai- 
nagar Cp. of Lakshmanasena prays: “Siva who sustained Hari in his most 
‘peculiar body”.? 


Syneretic form composed by combining Siva and Vishnu in one image 
called Harthara or Krishna-Samkara also indicates the fusion. Several 
such images have been found. 


A further development of this Harihara form is the Pradyumnesgvara 
motif in which Siva, Parvati, Lakshmi and Narayana are carved on both 
the sides of statue to combine (2) Harihara °(b) Laksminarayana and 
(c) Uma-Mahesvara forms.. We know that such a syncretic image was 
installed in the senctum of the Pradyumneégvara templo built by Vijayaeena 
of Bengal.?. 

(6) Vishnu and Brahm@:—The Kachhapaghata king  Virasimha 
is styled as a devout worshipper of Vishnu and a great Brahmajya.4 This 

association is attested by a peculiar i image representing Brahma and Vishnu 
together having one body.5 


(c) Siva and Brahma :—Similarly, titles like parama-brahmanya’ 
parama-mahesvara t.e. a devout worshipper of both Siva and Brahma, 
parama-mihesvara-maha-brahmanya? and parama-mahesvareti-brahmanyah® 
indicate worshippers of Siva and Brahma both. The.Rewa Ins. of Malaya- 





2 ard aera 4 afactaret + aera + 
MITA + aad aéier sts +1 
ania 4 faord a aaa deta wet a ae 
Tee TAT ATA eet aie aa 
EI., 11, P. 183 ff. 
2 Inscriptions of Bengal, Ill, p. 
3 “<Pradyumnesvara Motif in Sena period” JASB, 1956, IB, Ill, p. 46 V. 2 
4 JAOS. VI, pp. 542-47; See also, Pandukesvara CP. of Lalita 
Sundadeva A. D. 853, LA, XXV, 178. 
5 History of Bengal, 1, P. 48, pl, I. 
® Sungala CP. of Vidagdha A.C. P. 166. 
7 Rewah CP. Ins. of the Maharanaka Kirtivarman, LA, XVM, p. 225 ff. 
8 Nirmand CP. Ins. of Maharanka Maharaja Samudrasena 61I, Il, 
p- 286 ff. 
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sisnhal reveals the existence of a sect which was devoted to worship of 
Siva and Brahma together. Some Chedi inscriptions? salute Brahma 
in the beginning immediately followed by an inyocation to Siva while others 
invoke Siva in the form of Brahma as the creator of the universe and the 
reciter of the Vedas.3 This will corroborate the conclusion stated above. 


(d) Brahma-Vishnu and Siva :—The Karitalai Ins. of Lakshmanaraja 
K. 8. 593 opens with an invocation to Brahma, Vishnu and Siva.4 The 
Kulait Cp. Ins. of Somararman describes the King Salavahan as a devout’ 
worshipper of Siva, Vishnu and Brahmi. The Mandhata Cp. of Devapala 
Paramara V.S§. 1255 invokes the trinity as KazSa i.e. Brahma-prajapati, 
Siva and Vishnu combined.6 Kaiéa (Ka=Brahma ; E=Visnu and Iga— 
Siva) has been described as “Tesembling the waterlily, the blaokbee, and 
the Kaga grass ; having respectively for weapons amenacing utterance 
(humkara), a discus and the pinaka ;, moving on a bitd (swan), a bird 
(garuda) and bull and residing in a lotus, water and mountain”. Such 
combined images in the Harihara-pitamaha, Dattatreya and Kaiéa forms 
are discovered in large numbers.” , 





1 The verse transcribed by Sri R. D. Banetji is as 
we x atrarlea, Feces TAT 
freftontfr raver aa areratefe iV. 32. 
Firstly, adjectives in singular bachmanasanavadina ete, cannot -qualify 
the noun. manavaka in plural and secondly there cannot be any gap 
between Brahmana: Sina because the eight letters of anushtubh are 
already complete. I would therefore, correct the verse as — 


Terr (%) ararfeat Aaaea (cat) Aarfirar 
fretionift qreverft aa arorak< (Sar) fe 1 
The phrase ‘Brahmmesanavadin’ i. e. a follower of the sect devoted 
to Brahma and Isana (Siva). 
2 EL, Il, pp. 1-7. 
* IA, XVIII, p. 210. 
« off aviteg afauitreter: 
5 AC. p. 184. 
‘aa: setter gerufetrarfes: | 
fafatiret aq: dateq (seq) aitee: 1 V. 3. - LA, XX, 310 
” Kaifa is identical with the Hariharapitamaha form of the Rapamandana 


but is different from Hariharapitimaha form desctibed in EHI, 
I, 5, pp. 252-53. 
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The temple with three sancta for the trinity-Siva, Vishnu and Brahma 
having one mandapa like one at Kesari in Gujratal displays the close 
association of three gods. ‘The inscriptions mention the construction of 
similar temples in other parts of the country.? 


‘e) Surya, Brahma and Vishnu formed another triad. The copper 
plates of Vigvaripasena who was a devout worshipper of Saya open with 
a salutation to Sri-Narayana followed by an invocation to Sirya. It was 


authenticated by Sadasivamudra.3 The Gahadavala inscriptions record _ 


the worship of this triad at the ceremony of gifts. A temple for the 


joint-worship of Sarnkara, Vishnu and Bhaskara existed at Kargudri in 
Decean.® 


B. The quadrumvarate :—The inclusion of Sirya in the trinity formed 
this quadrumvarate. Images combining Siva, Vishnu, Brahma and Sirya 
in one body have been found at Kiradu,® Pavagarh,? Khejuraho,§ Gujarat,9 
Kalaiijara,10 and elsewhere.11 But it may be noted that no temple in India 
dedicated to the worship of these four deities together have been found. 


Ancient temples which are termed as Pafichayatana really group 
the shrines for four gods—Siva, Vishnu, Sakti and Sirya. The Rewa Ins. 
of Vappullaka records the construction of a Siva-pafichdyatana form of 





1 Arch. of Guj, p. 31. 

2 The Salotg: Pillar Tus. (c) discloses the existence of a temple for 
Trayipurusha at the agrahara of Pavithage. (SL, IV., p. 57 

3 IB. Il, pp, 133-134. on 

4 gehverd dyea wraet weeaerret fast 
aged aarreq | EL, Il, p. 359 ff 

5 TA, X, p. 25. 

‘8 ASIWC., 1907-08, p. 41. 

” ASIWC., 1912 p. 48. ag ig 

8 This has been termed as Harihara-Hiranyagarbha in Aparajita-Prichchha 
p-,-546. Isana-Siva-gurn-paddhati, VW, 27-30-nrmes it Sadafiva. It is 
tegatrded as a form of Stirya in Mark. P. CIX, V- 71. See also 
JISOA, XVI, p. 87. At Khajuraho several such images have. been 
found e. g. on the Eastern wall of the S. E. Subsidiary Shrine in 
the Lakshmana temple, and in Duladeo ‘temple (see Hindu Temples 
Il, pl. VD. 

® Lamboji Mata temple at Detmal, Arch. Guj. p. 163. 

10 Near Nilankarantha temple at, Kalanjara Fort. 

1 H. Krishna Sastsi, “South Indian Gods and.Goddesses” fig. 144. 
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temple in which four shrines were built for four gods on the sides. The 
record, however, is mutilated and gives the name of Vishnu alone who was 
installed in a subsidiary shrine as Lakshmi-narayana. The Brahmesvara 
temple Ins. of Koldvati likewise mentions the construction of four sub- 
sidiary shrines by the side ofthe main temple.? It however does-not describe 
the gods in subsidiary shrines. 


Panchayatana temples of early medieval period have been found at 
Osia,? Khajuraho,4 Bhuvanegvara5 and Kashmira. The Vispu- 
Panchayatana temples at Khajuraho and Osia have Siva, Sakti, Sirya and 
Vishnu in the four subsidiary shrines grouped around the main shrine. 
Kashmira temple belonged to another category. 


Thus this was another form of quadrumvarate formed by the substi- 
tution of Brahma by Sakti. 


C. Pafichadeva :—The Kilait Cp. of Somavarman in the middle of 
the eleventh century A.D. invokes five deities—Brahma, Ganapati, Vishnu, 
Sakti and Siva.6 But this pentad is not of the Smarta variety as Sirya 
has been substituted here by Brahma. 


1 qarmad fran L. 18. 
Tra VARA AGATA HTS AAT: 
BATT eee ecoeeT wel CATCIAAT | 

‘LI. 14 and 15 MAST. XXII, p. 180 & 
The side temples of the different gods were situated on the four 
sides in a definite order—Kramad. The concluding portion of the 
mutilated line is Lakshmi-Sambharasana which would indicate that 
one of the four at least was Visnu. 
Gare fata aqereget arearerama: 
aera cto: falteaaefrr: arf: sfaT 
V. 12. ASB, 1838, p, 577-62. 





a 


8 ASI. AR, 190. 
It is stated on the basis of personal study of the temples. 
Antiquities of Orissa, pp. 58-89; Orissa ¢ Her Remains N. N. 
Ganguli, pp. 33-42. 

sata Waar eaysiata Geawradt ATE | y 

sate fafegatreazel grertedena 2a: 11 A.C, p. 184 
“Girisuéa” in second line may be construed (i) with niruddhadeva 
which would mean Siva whose body has been appropriated by the 
daughter of the mountain’ or (ii) separately to mean that “the 
goddess Parvati be victorious along with Siva who has controlled 
his senses (lit body)”. Any way the sense would be that Parvati 
and Siva be victorious either Separately go or in the composite form, 


Crs 


° 
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The evidence for the Smarta group of the five deities comes from the 
lingas of 11th century A.D. representing the four sectarian deities— 
Vishnu, Sakti, Ganega and Stirya on four sides.1 Similarly, the miniature 
shrines? representing these five sectarian deities in sancta and around 
furnish the testimony for the prevalence of this cult in early and late 
mediaeval period. 


It may, therefore, be concluded that the cult of the five deities as 
envisaged by the Smartas came into vogue by 11th century A.D. and that 
it indicates the rapprochement of the Vedic and Agamic tendencies. The 
views that pafica-devopasana was introduced by SRILA does not 
seem to be Tight, 


° 


A. Lakulisa Patichadeva :—Besides this Smarta variety, there were 
several Apamic forms of Saiva Pafichadeva group. Four disciples of Laku- 
liga ie., Kugika, Gargya, Maitreya and Karuka along with Pataijali formed 
one group:3° This variety was transported, to Indonesia where it survived 
for a very long time although literature and epigraphy in India do not con- 
tain any reference to it. The Cintré Prasast: records another form. Ganda 
Tripurantaka, a Pagupata of Lakuliéa school, constructed a temple of Siva 
surrounded by five sanctuazigs of Goraksha, Bhairava, Afijaneya (Hanuman), . 
Sarasvati and Vinayaka (Ganega).4 The epigraph explicitly describes it 
as pafichdyatana (temples for a group of Five Gods). _ Both these varieties 
are of the Lakuliéa- Pasupata school: ; 


B. Siddhanta Pafichadeva :—Vhe Saiva Siddhanta ascetic Prabodha- 
giva, on the other hand, set up five deities around the sanctum. They 
were Siva, Sakti, Karttikeya, Sarasvati and'Ganega.° As the daily worship 
of these deities have been enjoined upon devotees in the [éana-Siva-Guru- 
Paddhati, it seems that this form of Paiichadeva was accepted in the 
Siddhanta school. 





1 Introducing India, p. 20: 
2 Development of Hinds - conoghape hy, (Second Bag) p. 545. 
3 HBD., 1, 406n. 
4 read aan aeadl fafataataass | 
qat aradaaAS sergaifotertrarar a: 1 EI, I, p. 284. 
5 g: srafaforgmrqnar & faerie ostaaaa sRrarenticr: | 
Se faery ait gat Tafa aad 1 
: MASI, AU, 122 — 
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References to Saiva Pafichiyatana occur in the Brahmegvara temple 
Inscription and the Koni Inscription of Kalachuri Prithvideva II K. EB. 
9001 but subsidiary deities installed therein have not been specifically 
mentioned. ; 


IX CONCLUSION 


Inscriptions disclose three Saiva movements. The earliest movement 
was started by Srikantha who founded the Pagupata schools centuries 
before Christian era. Soma a little later started at Prabhisa two schools— 
(i) the school of logic known as naya-soma and (ii) the Saiva devotional 
school called Soma-siddhanta. The association of schools of logic with 
Saiva devotional sects is perceived still later. The Pasupatas belonged 
to the Nyaya while the Saiva were Vaiseshikas. 


Lakulisa initiated the second movement which became in due course 
very influential. Inscriptions mention several important centres of this 
school during this period. Several branches sprung from them, Ananta 
section of the Paiicharthikas is specially noteworthy. 


Guhavasi, just before this period originated a very powerful and 
vigorous movement which spread to the Punjab, Varanasi, Dahala province, 
Malava, Central India and Rajputana. It sent its branches to Deccan, 
Tamil region and Andhra area. 





1 El, XXVIIL, p. 283. 
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